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I am convinced that witli the experimental method we
could hâve a new flowering of faitli that could reshapc
our civilisation.

It would, I believe, bc a faith in a spiritual reality to

match that of the Middle Ages, but one based not upon
a belief in a miraculous interférence with the course of

nature but upon a greatly widened scientific outlook. By
experimenting I mean putting to the test the act of prayer.
Experiment to see if it works. However unlikely it may
seem to one from one’s rationalistic upbringing, try the
experiment of really imagining that there is some élément
that one can make contact witli beyond the conscious self.
Have that amount of faith—and see.^

Sir Alister Hardy, F.R.S.

In every encounter with reality, in whatever discipline,
we fmd that the reality cornes to meet us; it is given.^

C. A. Coulson, F.R.S.

I The Divine Flame, Part 2 of the Gifford Lectures on Science,

Natural History and Religion, by Sir Alister Hardy, M.A., D.Sc.,
LL.D., F.R.S., Emeritus Professor of Zoology in the University of
Oxford (Collins, 1966), p. 242.

^ Science and Christian Beîief, C. A. Coulson, M.A., D.Sc., F.R.S.,

Rouse Bail Professor of Mathematics in the University of Oxford
(Fontana Books, Collins), p. 123.



Introduction

This book is a working manual for those of ail faitlis
and of none, who want to find ont if therc is aiiy sensé in
praying and, if there is, how to go about it.

It is an examination, from a practical point of view,
of the answer Jésus gave his fri ends when they asked liim
to teach them to pray.
Jésus was a rebel against the status quo. He did not

accommodate himself to people. He went ail out to bring
inner révolution to men and through them to build a new
World. He invited others to join him. Those who accepted
his targets and his standards became conscious of their
need for more than human help and direction. They
wanted to know how to pray.
These friends ofJésus would not hâve called themselves

Christians. In his lifetime the name had not been inveii-

tcd. Therc had been no Crucifixion or Résurrection for

them to believe in ; no Pentecost for them to expérience.
There was no Creed to which they could subscribe.
Jésus showed them a road along which tliey could go, an

experiment they could make.
Professor C. A. Coulson, F.R.S., has said of scientists:

‘The only hope for science, as it is, certainly its glory
and excitement, is to follow uncompromisingly where-
ever we are led.’^

^ Science and Christian Belie,f p. 29.
5



6 INTRODUCTION

The same is true for followers ofJésus. Whcn we do that,
as Francis Bacon said, ‘wc nced fcar no lion in the path nor
set any limit to our journey’.
By going along the road he pointed out and setting no

liiuits to thcir journey, Jésus’ followers found that God
became real to them and a force in their lives. Simple folk
that they were, they made history.
The discovery of how men can change, become

modernised, and together apply the discoveries of
science and the fruits of industry for the bcncfit of ail
mankind, opens the way to an endless adventure.
The peoplcs of the earth, hungry for food, effective

statesmansbip and pcace, scan the horizon for hopc of an
answer. Perhaps the most hopeful sign today is the
emergence of a génération which recognises the necd for
change and is ready to be involved. Their hatred of cant

and hunibug, and their desire for what is fresh, sincere,
and real, could mean that the Lord’s Prayer is accepted as

a practical dynamic programme to be lived and made
known to renew the face of the whole world.

Every age needs to rcinterpret the Lord’s Prayer and
none more so than our own. God himself is no longer
taken for granted, even in those European countries
where once Christianity was dominant.
Our view of the past changes as the passing of time

helps us to sec the sanie facts of history froni a wider
perspective. The technological achievements of this
scientific age also bring a new perspective—one that often
seems further to undermine the authority of religion. ‘It
is a puzzled world; so many pcople still find religion
in their hearts but fiiid their minds deciding that such



INTRODUCTION

ycarnings inust bc the product of a childish wishful
thinking.’'
Modem man will in fact, scldom accept God on any

autliority. He wants to fmd hiin by expérience. It is pos
sible to say the Lord’s Frayer mcaningfully and be intel-
lectually honest and relevantly effective. A man who
prays is more up-to-date than a man who relies only on
himself.

7

This introduction to the Lord’s Frayer is designcd both
to bc rcad and discusscd by groups and to be an aid to the
individual’s private prayer. It could be read at a single
sitting, but it is intended, radier, to provide food for
thought ovcr sevcral days and weeks. It is important to

takc time to follow where the Spirit leads. ‘Whilc I
musing,’ said the Psalmist, ‘the fire kindled.’
The expérience that is opened up in the Lord’s Frayer

transforms our views and our liandling of every situation.
Jésus did not lecture on ‘International Relations’. But

in bringing men the expérience that enablcd them to say

‘Our Father’, hc broke down ail walls of partition and
opened up a new dimension of living for ail mankind.

Jésus did not discuss politics. But the new rclationship
pcopic found with God started a révolution in politics.

Jésus did not propound économie théories. But the new
scale of values and responsibilitics men found made them
put pcople bcforc profits and end the exploitation of men
by men more speedily and effectively than any govern-
ment could manage.

As we face up to the situation in the world today, the
need for the change of heart and motive that turning to

' The Living Strcaiii—Evolution and Man, Sir Alisier Hardy, F.R.S.
(Collins), p. 17.

was



8 INTRODUCTION

God brings bccomes more and more impérative. So does
the immédiate, practical, and wise direction, in matters
great and sniall, that the Holy Spirit gives.
To make the Lord’s Prayer more fully his own, the

reader is invited to givc his or hcr own answers to the
questions asked before reading further.
The Lord’s Prayer, said and pondered each day, be-

comes a touchstone for every responsibility and every
decision. The test of ail our praying is: do we find and
carry out God’s will better?



The Lord’s Frayer

The Lord’s Prayer is given twice in tlie New Testament:

In Matthew’s Gospel—Chapter 6 verses 9-13
In Luke’s Gospel—Chapter ii verses 2-4

To whom did Jésus tcach this prayer?

To those who had been listening to him and leaming
what they could from him—to his disciples.

Werc these disciples ‘Christians’?

The name was not even coincd until some thirteen

years later.

They could not have bclieved in the Creed—most of it
had not happened.

Dr Leslie Wcatherhead writes:

‘Since Christ never demanded belief in theological
statements from those who would follow him, we must

déclaré again that Christianity is primarily a way of
life, not a System of beliefs, and in regard to the lattcr,
we must allow the follower of Christ to have a large
mental box labellcd, “Awaiting further light” in
which he can leave, for the time being, matters about
which he is not yet convinced. It will be found that,

9



THE LORd’s frayer AND MODERN MAN

in tlie main, they are matters about which Christ said
nothing.’^

What were tlie qualifications of tliose Jésus taught?

Thcy were simply mcn who wanted to find out about
God and liow to pray to him.

They started with questions, not wicli dogma.

They askedJésus: ‘Teach us to pray.’

They had responded to Jésus’ invitation—‘Follow me.’

Why do you think they askedJésus to teach them to pray?

They had seen and heard Jésus pray and there was a
différence.

They were seeing that prayer ineant a lot to Jésus, that
for him it was much more than words and sound.

They connected Jésus’ prayers with what he was able
to do.

They were getting a new conception of God and what
hc wanted them to do.

They felt they were missing something Jésus had.

They nceded help for what they were beginning to see
they were called to bc and to do.

They had enough faith in what they did see to embark
on what they did not see.

What is the background to the giving of the prayer in
Luke’s account?

10

* Dr Leslie Wcatlierliead, Minister Emeritus, The City Temple,
London, formerly President of the Methodist Conférence, writing i::
The Times, March i8,1967.
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THE LORD S PRAYER

'One âay it happened ihat Jésus was praying in a certain
place, and after lie had jinished, one ofhis disciples said,
‘Lord, teach us how to pray . . ’ (Luke

Wliat is the background in Matthew’s Gospel?
Jésus lias just said:
Don t be hypocrites and pray in order to show off.
Don’t babble or be longwinded.
Your Father knows what you nccd, before you ask
him.

Il

So prayer is not a bombardment of a reluctant God to
make him do his duty; nor is it an effort to win him
to our way of thinking: nor is it an Insurance policy to

protect us from hardship or a heavenly super-market to

provide us with a life of luxury.

What is prayer, then? What does it do?

ovcr

It establishes our relationship with God. It puts
his side. The important thing is not whcther our
prayer is ‘answered’ as we think it ought to be: but
that we hâve laid ourselves open for God to
our prayer in his own way. God does not disregard
prayers: though he may say ‘No’ to what we want
because there is a bigger ‘Yes’ that he has rcady for
‘No’ is as much an answer as ‘Yes’—God knows bcst.

It has been said of the Lord’s Prayer; ‘It is getting into
line with God, it is agrecing with God, it is under-
standing God, it is cnlisting with God to carry out his
World purpose.’^

us on

answer

our

us.

The prayer of magic seeks to win God to do
will. The prayer of true religion seeks to win man to do
God’s will.

man s

> Frank Laubach in his introduction to How to Be the Lord’s Prayer,
by Norman Elliott (Arthur James).



THE LORd’s PRAYER AND MODERN MAN

Prayer does not consist of man seeking God’s interven
tion in the ever decreasing areas of life which he feels
incompétent to cope with himself. It consists of a life
in which man totally commits ail the talents he has to

mastering and using the forces of nature and human
nature in the service of mankind.

Prayer is founded on what God can do, on what God
and man can do together. Man grows up and becomes
of âge not by discarding God but by finding the full
exercise of liis integrated nature by working with God.
It Works on the principle ‘wherc fresh causes arc
Work fresh efîects are to be expected’d

12

at

Prayer is more than talking to God. It is listening to
God and finding out what he wants us to do and rc-
ceiving the power to rise to it. Such prayer brings faith.

believe in God but the dis
us and entrusts us with the

Not just the faith that we
covery that God believes in

kmg out of his plan and purpose for the world.wor

Let us now see, phrase by phrase, the answer Jésus gave
when he was asked, ‘Lord, teach us how to pray.

> The Sécularisation of Christianity, E. L. Mascall (Darton, Longman
& Todd), p. 2II.



Our Father

OUR FATHER

Wliat picturc does the word ‘father’ conjure up? A
square? Someone not ‘with it’ ? Someone unapproachable,
like a Victorian father in his study? Docs thinking of God
as a father give you the Omar Khayyàm philosophy—
that God is too good-natured to take sin seriously?

‘ IVhy/ said another, *some there are who tell
Of one who threatens he wiîî toss to hell
The îuckless pots he marreà in makîng. Pish!
He's agoodfeîlow and ^twiîl ail he well'

Some think as the boy did who, when told that God
was like a father, rcplied with much venom : ‘If he’s
like my father I sure would hâte him.’

Another put it like this:

‘God is the kind offather
That you wished you had’ ^

What would the word ‘father’ mean to the disciples of
Jésus? What was the place of the father in a Jewish
household at that time?

It was a patriarchal society. The entire life of the
family rcvolved round the father—not like the West

* God isfor Real, Man, Cari Burke (Fontana, Collins), p. 37.

13



THE LORD S PRAYER AND MODERN MAN

today, where women compete in work, inlierit, and
move on equal terms with men. The father provided
for the family, protected them, had authority over
them, and expected obedience from them.

By what stories and illustrations did Jésus show his dis
ciples his own idea of a father?

In the story of The Prodigal Son (Luke 15 : ii), when the
son wanted to go off, did the father Ict him?—Why?

When Judas went off to betray hini could Jésus hâve
stopped him?—Why didn’t he?

Did the father in the story lower his standards at home to
accommodate his son?

Why not?

Wouldn’t it hâve been more pleasant for both of them
if he had?

Will God lower them for you?

What would the father hâve eventually had for his son
if he had acted that way?

Hâve you ever known husband and wife, or parents and
cliildren, blackmail each other, saying ‘Do this’—or ‘let
me do that—or else . . .’?

What is the best answer to that?

When the son went his own way, did the father cease to
love him?

Did hc punish his son when he came back?

Why did the father act as he did?

Can you give further cxamples of Jésus showing his idea
of a fatlicr?

14



OUR FATHER 15

E.g. Matthew 7:9-11

Jésus said: 'Ifany of you were asked by his son for bread
would you be likeîy to give him a stone, or ifhe asks for
afish would you give him a snake? If you then, for ail
your evil, quite naturalîy give good things to your
chiîdren, how much more likely is it that your Heavenly
Father wiîl give good things to those who ask him?’

‘To those who ask’ ! That is worth tliinking about, too.

Can the rcality of God be conveyed by language?

God is other than we are, and greater than we can
grasp. We can only use picture words illustrating part
of his nature. There are over 200 such ‘names’ uscd in

the Bible. Jésus chose ‘Father’ as the best picture of God
that human beings could understand.

‘The Word Jésus used for “father” is “Abba”, which is
not a désignation of a rôle but an address to a person.’^

Abba”—that was the expression hcard from the lips
of cliildren in the secular language of cvery day. Jésus
had the audacity to speak of God and to God in such a

way that to pious ears it sounded offensive, disrespect-
ful, worldly.’^

What does that choice show us?

That God is love, that lie cares for his chiîdren, that
we matter to him, each one of us. It means that God

must be personal. ‘This does not mean simply that
God is “a person” : but that he cannot be less than nian

^ The Lord's Frayer in Today's World, Gerhard Ebcling (S.C.M.),
P- 35. ,

2 Ibid, p. 54.
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who is Personal. Thcre inust be within God at least
the attributes of personality—reason, will and love. It
is because God is personal that man can know him,
love him and speak to him. We can neither know,
love, nor commimicate with a “Life Force”, a “Grcat
First Cause” or “Fate”!’^

Sir Alister Hardy, F.R.S., writes:

‘The nature of God remains for us a great mystery ; we
réalisé that the conception of a parent-like Person is
but a childish notion, to lielp us to hâve somc idea of
a much greater truth we cannot yet understand . . .

‘The act of submission to this Power is nothing to be
ashamed of . . . It is an act of dévotion to somc funda-

mental élément beyond the self which we may rightly
call God ...

‘If in our private lives, or in a place of worship, we feel
we can approach this hidden Power with a greater
sense of divine reverence in a physical act of obeisance,
as on our knees, we should not, I believe, feel it to be a

childish act . . . With the irght approach lives can be
transformed, seemingly impossible tasks achieved, and
the drabness of the world turned into joy.’^

To whom did Jésus address his own prayers?

‘Father.’

Can you give instances?

From the Cross :

‘Father, forgive them; they do not know what they are
âoing' (Luke 23:34).

^ Sec The Lord's Creeâ, by George Inglc (Collins), p. 52.

2 The Divine Flame, pp. 174-5.



OUR FATHER ï7

( ((

Father, I commend my
with these words, he diea

In Gethsemane :

'Dear Father, ail things are possible to you. Please—let
me not hâve to drink tliis cup! Yet it is not what I want
but what you want' (Mark I4:3<)).

At the raising of Lazarus :

‘Father, I thank you that you hâve heard me’ (John
11:42). (See also Luke 10:21, 22; John 12:28.)

Do these prayers give a picturc of a soft, indulgent
father?

What picturc do they give?

Paul talked of the ‘kindness and the severity of God’—
love and discipline. We see, in the way God let Jésus
suffer, how inuch sin nieant to hini : and the immcnsity
of his love for us, ‘wliile we wcre yet sinners’.

To corne back to the story of the Prodigal Son—did the
clder brother think he was being treated fairly by his
father?

Was he?

Who got the toughcr time from his father : the prodigal
son who went his own way or Jésus who went God’s way?
Is that fair?

By what standards are you judging that ‘fairncss’?

Was Jésus forced to choose God’s will?

Why did hc choose it?

Why hâve you chosen it? Hâve you chosen it?

spirit into your hands.” And
(Luke 23:4ô).
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Is the World more likely to be remade by men who try to
do it their own way, or by tbose who try to find and
follow God’s way?

By those on the give or those on thc get?

Did Jésus say: ‘It is to be hoped that as many as find it
convcniently possible will consider taking up their Cross
and, in due course, following me, at least for a period’?

What did he say?

*1/anyone wants tofolïoiv in my footsteps, he must give
up aU right to himsel,f carry his cross every àay and keep
close behind me (Lukc 9:23). (See also Mattliew
16:24; Mark 8:34.)

What ‘rights’ hâve you left when you choose Christ?

For what do you volunteer, what do you take on, when
you say ‘Yes’ to Christ’s call?

Do you reinember what Paul wrote to the Corinthians
about the Cross?

‘The preaching of the cross is, I knoiv, nonsense to those
who are involved in this dying worJd, hut to us who are

being saved from that death it is uothing less than the
power of God’ (i Corinthians 1:18).

Taking up the Cross, saying ‘Yes’ to Jésus and follow
ing him regardlcss, is the condition of two words
much used by Paul—‘joy’ and ‘rcjoice’.

‘Conversion,’ it lias been said, ‘means that instead of

spending our lives looking in ail directions, we should
follow one direction only.’*

” Liviitg Praycr, Archbishop Antiiony Bloom (Libra—Darton,
Longman & Todd), p. 65.



OUR FATHER

Because God created ail men, loves ail men, freely ofïcrs
sonship to ail men, does that mean that ail men are
automatically his sons?

The relationship is potentially there for ail; but we

need to accept it to complété it. At the start of his
Gospel John says of Christ:

‘ Wherever men àià accept him he gave them the power
to become sons of God’ (John i : 12).

One sign of our acceptance is our willingness to accept
correction.

The Letter to the Jeivish Christians (Hebrews) says :

‘No true son ever grows up uncorrected by his father. For
if you haà no expérience of the correction which ail sons

hâve to bear you might ivell doubt the legitimacy of your
sonship’ (Hebrews 12:7 ff.).

What about those who don’t accept?

What about those who wilfully rejcct tlie light that is
within them, the truth they do know, however little
however distorted it may be?

Who did Jésus tell the Pharisees was their father when
they resisted the truth he was giving them?
Hc said:

Your father is the devil, and what you are wanting to
do is what yourfather longs to do’ (John 8:44).

And Jésus went on to say:

‘ The nian who is boni ofGod can hear the words of God
and the reason why you cannot hear the words of God is
simply this, that you are not the sons of God’ (John
8:47).

19
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THG LORD S FRAYER AND MODERN MAN

Do you remember what Jésus told Nicodcmus, a leading
Jew and a Pharisee?

He said:

‘Beîieve tne, a inan caimot even see the kingdom ojGod
without being born again (John 3 ; 3).

The condition of completing our relationship to God
is that we say ‘Yes’ to him, that we give ail we know of
oursclves to ail we know of him, that we daim our

sonship.

Paul puts it like tliis:

^All who foîîow the îeading of God"s Spirit are God’s
own sons. Nor are you meant to relapse into the oîd
sîavish attitude offear—you hâve been adopted into the
very family circle of God and you can say with a full
heart, “Father, my Father” ’ (Romans 8:14-15).

Whcn we say ‘Our Father at the beginning of this
prayer we accept and acknowlcdge God’s Fathcrhood
and ail that it means for us and for the world. We

accept Jésus’ picture of God as our Father, a picture so

mirrored in his own life that he could say to one of his
disciples:

‘ The man who has seen me has seen the Father' (John
14:9).

We hâve looked at the second word of the Lord’s

prayer, ‘Father’; now Ict us look at the first word, ‘Our’.

What do you leam from that word ‘Our’?

What was Jésus trying to do witli the Twelve and with
his other disciples?

20



OUR FATHER

Bind them into a force, a Cliurcli, that stuck together
and carried forward his message. Give them such a big
target that they needed each other.

Are we individuals doing something together or are we
something more?

If we ail hâve God as our Father what is our relationship
to each odier?

Brothers.

So, bcsides having our paramount relationship with
God, we hâve our relationship with each other. That
relationship is more than a passive attitude; it means
responsibility and action. ‘Jésus never speaks of the love
of the neighbour without nicntioning some positive
action by which love is exhibited.’^

‘Our’ means we share our lives with others.

Is that always easy? Would you hâve always chosen those
with whom it is your lot to work?

Are members of our own faniily always easy to work
with?

It was after Peter had been sent out paired with his
brother Andrew that he asked Jésus : ‘How often must I
forgive my brother?’

Is it a good thing or a bad thing to bc thrown alongside
those whom you do not humanly flnd particularly
congenial?

Were the Twelve whom Jésus especially picked, trained
and kept together, kindred spirits at the start?

* The Power and the Wisdom, John L. McKenzie, S.J. (Chapman),
p. 265.

21



THE LORD S FRAYER AND MODERN MAN

Can you think of any two who started widi diametrically
opposite ideological viewpoints?

Simon the Zcalot was a member of the Résistance

Movement, afire to turn out the occupying Roman
power.

Matthcw the tax-gatherer was a Quisling, set to get
what lie could by serving the occupying Roman power.

Did the Twelve always get along wcll togcther? Can you

give any instances when tins was not so?

There was a revealing incident towards the end of their
training on the road. Jésus asked the Twelve an
awkward question. He said: ‘What were you dis-
cussing as we came along?’ They were silent in reply:
‘for on the way they had been arguing about who
should be the greatest’ (Mark 9:33).

A little later we read that James and John were
jealous of the leadership Peter was being given. They
went to Jésus privately to ask for preferential treatment
for themselves. Mark recounts: ‘When the other ten

heard about tins, they began to be highly indignant
with James and John’ (Mark 10:35).

It makes a good Bible study to note the ways that Jésus
dealt with sucli questions and quarrels among those he
was training, and how he went to the root causes.

When you say ‘Our Father’, do you include in your heart
people you don’t naturally get on with or who you think
have donc you wrong? What do you think would hap-
pen if you did?

‘Our Father’jumps over class, race, wealth, âge, hurt
and grievance. That is why change, i.e. when people

22



OUR FATHER

corne to say and meaii Our Father, is the speediest and
most permanent road to progress.

Wliy do trade unionists in Britain often call eacli other
‘Brotlier’?

Bccause of tlie Christian fouiidations oftlie movement.

Tliere was a time when they had the music as well as
the words. Keir Hardie said: It is the Christianity of
Christ which took me into the movement and drove

me on in it.’

Continental labour leaders were dumbfounded when

in 1910 in Lille 260 English trade union leaders, repre-
senting 500,000 English workmen, carried in the
procession banners which read: ‘We proclaim the
Fatherhood of God and the Brotherhood of Man’ and

‘Jésus Christ Leads and Inspires Us.’^

At the end of a joint Trades Union and Management
Conférence, in London, in 1966, the following state-
ment was issued: ‘We hâve declared war on shoddy
workmanslîip, the second rate, apadiy, cynicism, and
selfishncss at home, and on hunger, misery and under-
employment abroad. We will not rest till the new
society is matched by the new type ofmen and women
needed to make it work.’

Just as the word Father contains ail the reasons for
loving God, so the words Our Father contain ail the
reasons for loving our neighbour.

^ See The Endless Adventure, Roger Hicks (Blandforcl), p. 52.

23



Which Art in Heaven

What do you understand by the word ‘Heaven’?

The médiéval picture of the universe was a three-
tiered afFair: Heaven above; earth in the middle; hell
below.

That picture no longer makes sense to us; but this does
not mean that the reality it was trying to express is not
there.

Khrushehev niockingly said that the astronauts had not

discovered God when they broke through into outer
space (or perhaps it should be called ‘inner space’
man has only penetrated a few hundred miles towards
even the visible objectives, that are something like
two thousand million light years away).

Modem writers who object to talking of God as ‘out
there’ do not seem to hâve produced any more helpful
picture—for any language we use must be picture
language. A Frenchman, Father J. N. Grou, boni in
1730, tried to answer the people of his day, who
objected to the picture of God as being ‘out there’.
He wrote:* ‘But what is this heaven which is God’s

dwelling place? Is it the blue vault sown with stars
which we see over our heads and which the Scriptures
call ûic firmament'? No, it was incorrectly, and only to
accommodatc themselves to our ideas, that the Holy

I How to Pray, Jcan-Nicholas Grou (James Clarke), pp. 112, 113.

as
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Books representcd the firmament and the sky as God’s
palace and habitation.

‘Sincc it is removcd firom the eartli at a vast distance

and its mighty curvc is of a magnitude inconceivablc,
whilst, except for the stars that glow within it, our eyes

see it as an empty place; since a changeless order
pcrvades the movement of the heavenly bodies, and
amongst theni ail is harmony, silence and apparent
peace; since whcn we look at it, our imagination raises
us above ail earthly things, detaching our soûl froni the
body, as it werc, and transporting it to the realms of
peace; for ail thcse rcasons it is a natural image of the
intcllectual heaven where God dwells, and it is useful

in giving us a picturc which conforms to our human
way of seeing things, into which natural things always
enter.

‘Heaven, to speak correctly, is God. It stands for His
immensity. Thcre is not, there could not be, any other
place for Him than Himself, and when we say Our
Father which art in Heaven it is as though we were to

say: Our Father who dost exist and dwell within Thy-
self, whose pure but infinité substance fills ail things,
and within whom as in a space without measure and
bounds ail created things subsist.’

C. S. Lewis, in one of his books, gave a picture that is
helpful. He said that when wc see a circle drawn with a

pair of compassses, wc know that tliat was what a
child was aiming at in trying to draw a circle free-hand.
So, said Lewis, in the next world we shall fmd things
not unrecognisably different, but the fulfilment of our

best aspirations here.

You ask me what I myself belicve about Heaven. I
would say: First, the highest thing I know is niy
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relationship with God, who is there within me—but not
only within me. So Heavcn to me is where lives are
lived in wholly right relationship to God, and so also
to cach other; where ail do God’s will by whole-
heartcd choice. One cannot imagine that being dull!

A modem scholar writes his spéculations:^

‘There could not be unhappiness within such a rela
tionship; but there might (for ail that we can now
know) be difhcult tasks, not to be performed without
the endurance of even grcat hardship and pain; and
immense and challenging problems, to be solved only
by intense effort. . . . The notion that a heavenly
existence must be flat and boring is itself gratuitous and
unimaginative. God’s création is virtually infinité in
its range and complexity, its depths and wonders, and
there may be endless scope for further discovery and
exploration, further adventures in new dimensions of
rcality, further expcriments in new sciences and ex
périences in new arts, further spiritual growth in
relation to the infmite divine plénitude and activity.
But our imaginative rcsources are so utterly inadéquate
to whatever the power and wisdom of God may hâve
in store for “just mcn niade perfect” that thèse are
probably ail but childish guesscs^’

We may speculatc, but scripturc tells us little. Had it
been necessary for us to know more, we should hâve
bcen told more.

Second, I do not believe in the impoverished and
dreary world of the materialist or atheist. Those who
try to voice the ultimate meaning of the world within
the world are doomed to failure. Thcy think there is no
Good News, no purpose. Hcnce the doctrine of the

’ Ei'il and The God oj Love, John Hick (Macmillan), p. 386.
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pointlessness or absurdity of existence, which we see
so much in both drama and life today.

I believe that thc end to wliich God is leading us is
ail good, and so great that it justifies ail the failings and
suffcrings and sorrows that are endured on the way.

Third, I believe that in this world I ani being given the
opportunity to leam to make thc right decisions for the
right values by iny own free choice. I am leaniing to
choose heaven.

I believe that thc riches of God are inexhaustible. ‘We

grow into the knowledge of God gradually from year
to year until thc end of our life and we will continue
to do so throLigh ail eternity, without coming to a
point wlien we shall be able to say that now we know
ail that is knowable of God/*

Last, I am content to leave the whole inatter where
Jésus left it with bis disciples. Shortly before hc was

killed, when his disciples were anxious, Jésus gave them
this picture: ‘You must not let yourselves be distressed
—you must hold on to your faith in God and to your
faith in me. There are many rooms in my Father’s
Housc. If there were not, should I hâve told you that I

am going away to préparé a place for you? It is true
that I am going away to préparé a place for you, but
it is just as true that I am coming again to welcome you
into my own home, so that you may be where I am’
(John 14:1-3)-

If we arc to be where Jésus is, that is cnough to know,
for Jésus is the same yesterday, today and forever.
Jésus said: ‘The man who bas scen me has seen the
Fatlier.’ Our home is with Jésus and with our Father
who is in Heaven.

> Liuittg Prayer, p. 107.



Hallowed Be Thy Name

Let us look first at the meaning of thcse words. What
does ‘hallowed’ mean?

J. B. Pliillips translates it ‘lionourcd’, the Jérusalem
Bible,* ‘holy’.

It means honoured, holy, blesscd, all-praised, revered,
whole.

What does the word ‘thy’ imply?

That we are addressing a remotc First Cause or a Father?

What did the word ‘name’ mcan?

Ail that a person stands for—his nature, his entire
person, his individuality and his power. In ancient
times children wcrc given a name after the hopes their
parents had for them—for instance, Joseph was told to
call Mary’s son Jésus, which means Saviour. New
names were also given when people’s nature changed,
for instance, Jacob became Israël.

J. B. Phillips translates Jésus’ words: ‘I hâve made thy
name known’ as ‘I hâve shown thy self’ It is not by
just tacking on the words ‘through Jésus Christ, our
Lord’ that we pray in his name. It is only by praying a

> The Jérusalem Bible (Darton, Longman & Todd). The edicor has
explained its aims: to keep abreast of the times and to deepen theo-
logical thought by translating the Bible into a language we use today
and by providing notes which are neither sectarian nor supcrflcial.
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prayer in accordance with his character, a prayer to
wliich he can say ‘Amen’—‘so let it be’.

Jésus took people away froin the old idea that magic
lay in tbe use of a name. It was noc calling him ‘Lord,
Lord’ that pleased him.

What did please him?

People doing God’s will.

Do ail people who call themselves ‘Christians’ hâve that
as their goal?

Do some people who do not call themselves ‘Christians’
hâve that as their goal?

Is the basis for discovering truth the label worn or the
obedience given?

Jésus’ object was that ail men should discover and
possess more of God’s nature and that they would
freely do his will. The key to finding God was not to

speculate about him but to want to do his will.

Jésus said:

‘My teaching is not really mine but cornes from the one

who sent me. If anyone wants to do God’s wiîl, he will
know whether my teaching is from God or whether I
mercly speak on my own authority (John 7:16, 17).

Jésus said:

*It is not everyone who keeps saying to me “Lord, Lord”
who will enter the kingdom of Heaven, but the man who
actually does my Heavenly Father s will’ (Matthew
7:21).

When Jésus said ‘Hallowcd be thy name’ it must hâve
conjured up for liim the whole story of God’s dcaling
with liis people, of which he was part. To these
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historical conditions personal conceptions and expéri
ences were added.

When we say ‘Hallowed be thy name’ we are saying
‘Your nature, ail that you are and ail that you stand
for, is our goal; we would reflect you fully, we trust
your cbaracter, we count on you, we will love, honour
and obey you.’

In the Church of England Frayer Book, in thc Com
munion Service, we say: ‘We give thanks to thee for
thy great glory’, i.e. for being what you are. We are
not trying to get anything out of God, but opening our

hearts to liis perfect goodness and saying ‘thank-you’.
It is called worship. It is awe and wonder.

What is thc alternative to worsliipping God and to
honouring him by obédience?

Giving honour to something less than God—being
dominated by soine person or some desire—making
false gods.

What false gods?

Idols of one kind or another—a Hitler, a Lenin, a
movie-star, the top-of-the-pops, our country, our
party, our cause, our class, our colour, our school, or,

more likely, oursclves. Nationalism—my country
right or wrong—is a common idol today. It is to be
distinguished from patriotisin, which means loving and
serving my country as it is but fighting for it to be what
it ought to be.

Is it dangerous to worship an idol, something less than
God?

Why?

Becausc a man’s life is shapcd by what he worships.
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An idol brings disillusionment because it leads us to

live on unrcality.

An idol screens us from the Reality that satisfies.

An idol excludes others, draws the wrong battle-line
and brings division.

Worship is not a word we use much nowadays. It
means gctting outsidc oneself and giving oneself to
God in whatcver way onc can. Archbishop William
Temple said* :

‘This World can be saved from political chaos and
collapse by one thing only and that is worship.’
He defined worship in these words:

‘To worship is to quicken the conscience by tlie holi-
ness of God, to feed the mind with the truth of God,
to purge the imagination by the beauty of God, to
devote the will to the purpose of God.’

Temple went on to say:

‘Frayer is one part of worship, and is in place only in
that setting. That is why the first clause in the model
prayer is “Hallowed be Thy Naine”.’

Hallowed be thy naine means that no relationship, no
moods, no fcelings can be allowed to stand in the way
of God Corning first. Because God is holy, right is
riglit and wrong is wrong, and moral standards are
absolutc. When we say ‘Hallowed be thy
discovcr the meaning and satisfaction of purity, and
worship God instead of worshipping or exploiting
mcn.

What arc the most common and likely rivais to God?
’ The Hope of a New World, William Temple (Macmillan), pp. 26,

27. 30.
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Sex—security—success—about sums thcm up.

Docs that mcan that God is against sex, security, and
success?

It simply means that they inust be under his direction,
under his control.

When people change, really change, where do they often
first run into opposition?

In the family: with those who hâve, often ever so
nicely, sought to control them before. How strong is
the desire between husband and wife, parents and
children, to control, please, or at least livc peacefully
enough not to bc uncoinfortably disturbed !

Do you remember who Jésus said were his family, his
true kinsmen?

We read:

'Then his mother and his hrothers arriveà. They stood
outside the house and sent a message asking him to corne

ont to them. There was a crowd sitting aroimd him when
the message was brought telîing him, “Yonr mother and
your brothers are outside lookingfor you.” Jésus replied,
''And who are really my mother and my brothers?” And
he looked round at the faces of those sitting in a circle
about him. “Look!” he said, “my mother and my
brothers are here. Anyone who does the will of God is
brother and sister and mother to me” ' (Mark 3:31-35).

Was this the first attempt of his relatives to gct him
home?

Wc read of an earlier attempt:

‘Then he went indoors, but again such a crowd collected
that it ivas impossible for them even to eat a meal. When
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his relatives heard of this, they set out to take charge of
him, for people were saying: “He must he mad!
(Mark 3:20, 21).

Do you remeniber any other times when Jésus talked
about division in the family?

We read, for example, when Jésus says:

‘Never think I hâve corne to britig peace upon the earth.
No, 1 hâve not corne to bring peace but a sivord! For I
hâve conte to set a man against his ownfather, a daughter
against her own mother, and a daiighter-in-îaw against
her mother-in-îaw. A man s enemies will he those who
live in his own house.

‘Anyone who puts his love for father or mother above his
love for me does not deserve to he mine, and he who loves
son or daughter more than me is not worthy of me, and
neither is the man who refuses to take up his cross and
folloiv my way. The man who has found his own life
will lose it, but the man who has lost it for my sake will
fnd it’ (Matthew 10:34-36).

J. M. Morrison comments on this passage:*

‘Far from diminishing the love that ought to exist
between parents and children, Jésus is calling us to put

that central relationship to liimself and to the Father
in first place so that ail the other relationships of life
will also hâve their proper place and significance.’

The Jérusalem Bible in a footnote to the same passage
says:

‘Christ’s aim is not to provokc dissension, but this
becomes inévitable as a resuit of the strict alternative He

ofFers.’

● Honesty and God,]. M. Morrison (The Saint Andrew Press), p. 84.
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This does not mean that we should not give the utmost
care to our families. We should. Christ, suffering on

the Cross, cared for his mother and put her in charge
ofjohn, the beloved disciple; but he did not allow the
pain his crucifixion caused her to deflect liim from
God’s course.

When wc say ‘Hallowed be thy name’ we are
affirming our decision on ail occasions and at ail times
to put God first and to accept his absolute standards, to

accept holiness and wholcness.
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Thy Kingdom Corne

Do you tliink Jésus’ disciples ail had the same idea as to
what he meant by ‘Thy Kingdom corne’ ?

For what kind of Kingdom was Simon the Zealot hop-
ing?—or Judas?

The Jews in Palestine were expecting a sudden and
exclusive victory for Israël—they were not thinking of
a Kingdom in which ail meii everywhere could be-
come citizens. The Messiah would drive out the

Roman occupiers and Israël would be triumphant.

Was Jésus’ idea of the Kingdom good news or bad news?

It was good news. Good news of the full life men would
watii to live; and not, as wc hâve sometimes made it,
bad news of a dull life that nicn ought to live.

Where and when had he thought it out?

When he was about thirty years old he was ‘driven by
the Spirit’ into the desert to face up to himself and his
task. He rejected temptations to bring in a mini-
Kingdom by cheaper ways—we shall look at the alter
natives when we examine the phrase ‘Lead us not into
temptation’. Here we may just note that Jésus came
back ffom the desert saying: ‘You must change your
hearts—for the kingdom of Heaven has arrived’
(Matthew 4:17).
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What are the two éléments of this call?

I. A moral decision: a personal change ofheart; decid-
ing to ‘repcnt’ i.e. be sorry enough to quit everytliing
wrong, to put it right, to adopt absolute standards for
future conduct: and
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2. An ideological decision: a world change; deciding
to live to bring ail humanity under God s control, to
put right what is wrong everywhere, to adopt this
single-minded aim to streamline ail future conduct.

These two éléments were aiways présent in Jésus’ teach-
ing. He calls us not only to change from ail narrow
ways, but also to change to a single worldwide commit-
ment.

The ‘Kingdom of God’ was Jésus’ ideology.^
It means: ‘The full dimension of change. Economie
change. Social change. National change. International
change. Ail based on personal change’

Other idéologies seek to reform the world without
personal change, which they do not know how to
achieve. Too many self-styled religious peoplc stop at
personal change. They may end up good : but good for
nothing! They are like the fanatic who ‘redoubles his
effort when he has forgotten his aim’.

Jésus said:

'Belkve me, utiless yon change your ivhoîe outlook and
become like little chûdren you will never enter the king
dom ofHeaven (Matthew 18:3).

I Sce The Kingdom of God as a Christian Ideology by the Ven.
O. H. Gibbs-Smith. M.A., Archdeacon ofLondon, witli a foreword

by the Right Rev. and Right Hon. J. W. C. Wand, K.C.V.O.,
D.D. (Mowbray, 1957).

2 Remaking the World, F. N. D. Buchman (Blandford, 1956), p. 170*
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God’s Kingdom starts with the change in individuals,
gocs on to the change in society and is the goal of
history.

Jésus’ disciples, like the rest of their countrymen, had
wrong ideas about God’s coming Kingdom. They had
much to unlearn before they could grasp what it was
Jésus was trying to teach them.

Is it easy or hard to unlearn the best ideas on which we

hâve been brought up?

Why is it hard?

Why do we cling on to them?

We don’t want to see our sccurity go.
We don’t want to be disturbed.

We cling to false pride, false loyalty.

We like being ‘a big frog in a small puddlc’.

‘God, what a rain of ashes falls on him
Who sees the uew and caniiot leave the oïd!’^

Did those closest to Jésus understand his new teaching at
once?

Eveil after his death, whcn he appcared to them again,
they showed how woefully they had failed to get the
point.

We read that wlien they were ail togcther they askcd
him:
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‘Lord, is this the time when you are going to restore the
kingdom to Israël?’ (Acts i:6).

Where can we read the story of the break-through when
^ Edwin Arlington Robinson.
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the disciples discovered and accepted that Christ was for
ail men everywliere?

Espccially in Acts lo—the story of Cornélius the
Roman officcr and Peter the devout Jew.

What makes some ‘Christians’ today as bigoted in their
approach to non-Christians, or to their fellow Christians
of whoni they do not approve, as the Jews were to the
non-Jews?

A mini-conception ofthe Kingdom.

A liinited expérience of Christ.

A limited expérience of the guidance of the Holy
Spirit.

Their own failure to bring change to people.

Jealousy of seeing others, often those thought of as
having less spiritual expérience and knowledge of the
truth, doing what they should bc doing themselves.

The pride that refuses to Icarn from other people or
other traditions.

The unthinking maintenance of one’s own traditional
approach.

It is important to see why good and religions people
sometimes oppose the change in other people, even in
those for whom they hâve been praying.

How did Jésus make his own conception of the Kingdom
of God known?

He taught by parables. Very many of his parables were
about the Kingdom of God. (Matthew preferred the
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term ‘Kingdom of Heaven’ to avoid offcnding the
Jews who did iiot like to mention God’s name.)

There are in the Gospels about scvcnty-five référencés to
different things Jésus said about the Kingdom of God and
the lüngdoin of Heaven. Can you rccall some of theni?^

Ail these référencés occur in the Gospels of Matthew,
Mark, and Luke. John preferred to writc about the signs
Jésus gave—signs whicli pointed to who Jésus was, the
quality of his life, and the nature ofliis Kingdom.

In the parables, did Jésus say what the Kingdom of God
was?
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No. He said what it was like.

Why do you think he did this?

The people wcrc not ready for the straight truth, they
would not hâve understood, let alone accepted it.
When they even suspected what Jésus meant they tried
to do away with him.

To them it was blasphemous.

The parables are liketime-bombs; their meaning often
explodes in the minds of people later, whojudge the
characters in the story before they réalisé the applica
tion to themselves. Even today there is no universal
agreement as to the meaning of the parables. They
force nothing on people. Each inust reach up and take
for himself what he sees.

Where do we see modem parables today?

On the stage, on the screen, on télévision. Ideas of ail

kinds arc put over by means of stories.

'An excellent summary of where Jésus’ teaching on the Kingdom
can be found is given in a footnote in the Jérusalem Bible, p . 21.
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Is it part of our fight for ‘Thy will be donc on earth’ to

create and support first-class dramatic productions for
tliat end?

To get them shown on télévision and so into the homes of
the nation?

How should wc go about doing that?

It is impossible to know what we think about modem
theatre unless wc bave thought out what we tliink
about the modem world. The test of any theatre as
of any culture is: does it or does it not equip and
enable us to deal with the âge in which we are living?

Jésus used parablcs to fight for the people in front of
him, for their understanding and change. They arc the
urgent teaching of a man who knew he was soon to be
killed, to open the minds and hearts of those who were
going to be left behind.

C. H. Dodd writes:^ ‘A parabic leaves the mind in
sufficient doubt about its précisé application to tcase it
into active thought.’ The teaching of Jésus is ‘not the
leisurely and patient exposition of a System by the
founder of a school. It is related to a brief and tremen-

dous crisis in which Hc was the principal figure and
which indeed His appearance brought about.’
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How else did Jésus make the Kingdom known bcsides
teaching in parables?

Following his call ‘You must change your hearts, for
the Kingdom of Heaven has arrived’, Jésus sketched
the spirit of the Kingdom in the Sermon on the Mount
(Matthew 5).

’ The Parabks of the Kiti^dom, C. H. Dodd (Nisbet).
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And how else?

He dcmonstratcd it by liis life.

Of whom did Jésus say no one greater bad ever been
bora?

John the Baptist,

And what did Jésus go on to say after that?

‘And yet a humble memher of the kingdom of God is
greater than he’ (Luke 7:28).

John the Baptist, wlio was at home in the widc spaces
of the desert, had been chained up in prison. He had
recognised Jésus as the Chosen One of God and pro-
claimed: ‘Repent, the kingdom of God is at hand.’
Now he began to hâve doubts. Jésus was not inaugurat-
ing the Kingdom in the way John expected. Do you
remember the question John sent messengers to ask
Jésus?

‘Are you the one who was to corne, or are we to look
for someone else?’

Do you know Jésus’ answer?

‘Go and tell John what you hâve seen and heard. The
bliud are recovering their sight, cripples are
again, lepers being healed, the deafhearing, dead
being brought to life again, and the good news is being
given to those in need. And happy is the man who never
ïoses his faith in me’ (Luke 7:19-23).

Why do you think Jésus answered like that and didn’t
just give a straight: ‘Yes, I am the One’?

What was he saying to John by this answer?

He was saying this is tlie coming of the Kingdom.
Here is the compassion and power of its King.

walking
men are
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C. H. Dodd again helps by putting it clearly. He
writes :

‘Jésus says: “If I by the fmger of God cast out démons,
then the Kingdoin of God bas corne upon you.”
Something has happened wiiich lias not happeiied
before, and wliicli means that the sovereign power of
God has corne into effective operation,

‘ît is not a mattcr of having God for your King in the
that you obey His commandments : It is a mattcr

of being confrontcd with the power of God at work in
the world.’*

The sovereign power of God has corne into effective
operation ... the power of God at work in the world.
That is the Kingdom of God.

Something new has happened, a further stcp forward
has been taken. Jésus said to his disciples:

‘How fortunate you are to hâve eyes that see and ears
that hear! Believe me, a great many prophets and good

hâve longed to see what yoii are seeing and never saw
it. Yes, and they longed to hear what you are hearing and
they never heard it’ (Matthew 13:16-17).
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sense

men

In Jésus, once again God broke into human life with a
new création. The new type of man is born. The road
is open to the next inévitable step in the development
of a United iiiankind.

Leslie Paul writes

‘The more one ponders the mystery of man, the less
probable it seems that one misshapen Hominoid
^ The Parabks of the Kittgdom, p. 36.
2 Nature into History, Leslie Paul (Humanities, U.S.A.), p. 193.
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blundered into tlic rcalm of the specifically human ; and
die more probable it is diat man was called into it, or
even coniwaiided into it.’

Jésus said man must be boni again. The new création
was inaugurated and seen in liim. ‘The Son oi God
becanie wliat we are in order tliat lie niiglit iiiake us

wliat lie is.’* Change in the individual does not corne
by self-efFort in amassing virtues. It cornes by God’s
intervention in the welcomiiig heart. It is God who
brings the Kingdom.

J. B. Phillips writes that, although in a true and real
sense the Kingdom of God is cstablished on earth, ‘you
siniply camiot read the New Testament fairly and
corne to the conclusion that the world is going to get

better and better, happicr and happier, until at last
God congratulâtes mankind on the splendid job they
bave Iliade of it!’^

Paul wrote to the Romans (8:3) ;

‘Tlie faihire was always the weakness ofhimmn nature.
But God has met tliis by sendiug his own Son Jésus
Christ to liue in that human nature which causes the

trouble.’

Man is called to respond and is free to do so or not to
do so.

‘I staud knocking at the door. If anyone listens to my

voice and opens the door, I wiUgo into his house and dine
with him, and he with me’ (Révélation 3:20).
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’ Athanasius.

- Ring ojTruth,]. B. Phillips (Plodder 6f Stoughton), p. 78.
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How elsc, besides teacbing it and living it, did Jésus get

people to know about tbe Kingdom?

Jésus sent out bis disciples—seventy of tbem at one
time in pairs—to proclaim tbe Kingdom.

Do you tbink tbese seventy would bave been able to pass

an exainination in Tbeology?

Wbat was tbeir strengtb?

Tbey bad been witb Jésus ; tbey trusted bim and did
wbat be told tbem. Tbey bad begun to live togctber as

part of tbe new society.

Do you tbink some of tbem were scared at first?

Even later Jésus bad to reassure bis most intimate
friends :

‘Dont he afraid, yon tinyflock! Your Father plans togive
you the kingdom’ (Luke 12:32).

God gives and we accept.

Does the Kingdom of Heaven, tbe Kingdom of God,
belong to tbe présent or to the future?

Jésus said: ‘Tbe Kingdom of Heaven is witbin you.’
Wberever God reigns in men’s bearts tbe Kingdom bas
begun. Wc possess the attitude, the relationship, now,
as we say ‘Yes’ to Jésus.

Tbe future lies witb tbose who do respond. John, wbo
respondcd wrote:

‘Here and now we are God’s children. We dont know

what we shall become in the future. We only know that, if
reality were to break through, we shonld reflect his like-
ness,for we shonld see him as he really is!’ (i John 3:2).
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We do notyet see what the completion ofthe Kingdom
means or how it will corne. Jésus told us to pray:
‘Thy Kingdom corne.’

45
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Is the Kingdom of God interested in material diings?

What does Jolin mean when he says at the start of his
Gospel ‘The Word became flesh’ or, as Phillips translates,
‘The Word of God became a human being’?

Do you think Jésus was a good carpenter?

Why?

Can you produce shoddy work and be at home in the
Kingdom of God?

Put it the other way round. If you are at home in tlie
Kingdom of God will you produce shoddy work?

No : because that would not be an expression of what
you are; it would neither satisfy you nor the God
whom you serve.

If the Kingdom of God is your home, will you accept the
standards of those about you, or will you live and fight
to introduce God’s standards?

What would that involve?

How will God’s standards affect being on time for work?
tea breaks? pilfering? démarcation disputes? laying off
men? management by privilège rather than by com
pétence?

Would God’s standards bring increased production?

Is the Kingdom of God interested in increased produc
tion?
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Why?

Because it is concerned, not only with the character of
men, but that every last person in thc wbole world
receive the material benefits needed to live a full life of

body, mind, and spirit.

Is the Kingdom of God concerned with a person’s in-
come?

It is concerned with cverything that touches a person’s
life.

Is it concerned that that income should be as high as

possible?

No. It is concerned with man’s necd and not with

man’s greed; with his character not with his capital. In
the Kingdom of God pcopic are more important than
profits.

If a person puts the Kingdom of God first, would he
acccpt a directorship for work he did not know or did not
do?

Which bettcr expresses the Kingdom of God: ‘AU I can
get for as little as I can do’ or ‘A fair day’s work for a
fair day’s wage: and a fair day’s wage for a fair day’s
work’ ?

What did Jésus say about the Kingdom of God and
moncy?

You cannot serve God and Money.

If you hâve a lot of money it makes it difUcult to put

your trust in God.

He said:
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'Set your heart on his kin^dom, and jour food and drink
will corne as a matter of course’ (Luke 12:31).

Jésus said:

‘ Wherever your treasure is, yoit may he certain that your

heart wiîl be there too!’ (Luke 12:34).
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Wlien did Jésus give his disciples a strategy for advancing
the Kingdom?

When he appeared to them after his crucifixion he gave
them an outline of what to do (Acts 1:8).

The Acts of the Apostles describes how this plan was
carried out :

First in their own lives (Acts 2:1-14).

Then in the capital of their nation (Acts 2-7).

Then throughout their country and the neighbouring
States (Acts 8-12).

Then to the rest of the known world (Acts 13-28).

The Holy Spirit gave them both the power and the
further direction needed to carry out tliis task.

Is God’s strategy limited to what we see can be donc?

No ! Think of the human absurdity of telling a handful
of ordinary, little-educated men that they would take
the message to the ends ofthe earth. And thisjust after
the leaders of their nation had rejected Jésus and put
him to death.

God’s strategy for remaking the world is liable to be
just as breath-taking today, and the power and direc
tion given by the Holy Spirit just as effective.



Thy Will Be Donc on Earth as it is in
Heaven

First of ail in the Lord’s Prayer we were told to whom
to pray—Our Fathcr. Then we were given the motive—
that God’s name should be honourcd. After that came

the aim, the end product—Thy Kingdom corne. Now
we are given the how—Thywill be doue on earth as
it is in Heaven. Heaven is simply where God’s will is
donc.

What do you make of this pétition; Thy will bc donc
on earth?

Is it a cry of passive résignation?

It is more revolutionary than anything Karl Marx ever
said.

It is a revolutionary programme that lias often been
tumed into a pious drone.

What would this world be like if God’s will was done?

What will this world be like if God’s will is not done?

William Pcnn said on this point:

‘Men must choose to be governed by God, or they
condemn themselves to bc rulcd by tyrants.’

How do the wonders ofmodem science affect this choice?

Science now is discovering how human nature can be
48
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changed or controlled by means of drugs and elec-
tronics, by genetic and environmental manipulations.
The question is who or what will control science?
The challenge is to utilise the advances of science while
maintaining, extending, and safeguarding freedoni.
What is needed is a new type of man.
If God is best described as a father and best seen in the

person ofjesus, then it is as a person we encounter him.
We discover him not through a scientific proof but
through the meeting of person and person and get to
know him through a growing relationship.

It is not because we see electricity that we know it is
true, but because of what it does when certain condi

tions arc fulfillcd. We know that Jésus is thcre when we
respond as a whole person. Then we listen and obey
and find the power that changes our motives and our
natures. No scientific formula is proved, nothing that
is bound to convince anyone else. But we are con-
vinced because we possess a personal relationship.

Can science show us the will of God?

Science can neither prove nor disprove the existence
of God. It can explore the création but not fmd the
Creator. Through science God is fulfilling his plan of
entrusting man more and more with the management
of the universe. But science can only give the ‘how’,
not the why. A further field of values is needed.

It has been observed^ that of those famous philosophical
twins, Russell and Whitehead, the co-inventors of

mathematical logic and the joint authors of an epoch-
making book, one turned out to be an atheist, the
other a theist, and neither could show the other the

error of his ways.
^ Saviitg Belief, Austin Farrer (Hodder & Stoughton), p. 13.
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Is the basis of seeking God’s will by experiment ‘scien-
tific’?

Our knowledge of science advances tbrough lionest
experiment. So does our knowledge of God. In bis
Gifford Lectures, Sir Alister Hardy, F.R.S., said:

‘The conception of an experimental faitli is, I belicve,
of overwhelming importance for the future of man-
kind; it bas been forcibly expressed by Miss Barbara
Ward in ber book Faith and Freeâom (pp. 254-6), from
wbicb I now quote—sbe bas just bcen discussing the
success oftbe experimental metliod in science:

What is perhaps not very generaUy realized is that
if tbis is the full extent of science’s daim to lay bare
reality, religion can proceed with mucb the same de-
gree of certitude. The saint can say : Tbis universc I tell
you of, in wbicb God’s being and energy and love fill
ail reality and in wbicb the base of your own soûl is
anchored in the Source of Being, may seem to you
very far removed from the colourful material reality
wbicb you meet every day. But is it stranger tban the
colourless, soundless energies of science? Stranger tban
the notion that you are sitting tbis moment upon an
intersection ofpbysical impulses? Tban that reality is a
dance of électrons? The energy of God and the energy
of nuclear power are equally remote from daily
expérience.”

Professer C. A. Coulson, F.R.S., writes:

‘The greater part of our schoolboy’s acceptance of
science and rejection of religion springs from bis
examined belief that science accepts no presuppositions,
and must therefore be superior to a Christianity wbicb

^ The Divine Flame, pp. 232, 233.

50

« ((

un-



THY WILL BE DONE

is overloadcd widi them. Yet this view is wholly
wrong.

Do you lisant to see God’s will donc in you, everywhere,
ail the time?

If, on arrivai in the next world, there were two doors,

over one of which was written, ‘In here you do as you
please’; and over the othcr, ‘In here you do as God
pleases’; through which door would you go?

Who would be doing the judging?

Which would bc hcll and which would be heaven?

Austin Farrer writes:

‘Christ teachcs onc thing with particular insistence.
Men whose moral misery is disguised from them by
comfort, pride or success, will fmd themselves after
death a prey to that flame which can surely be nothing
but the searching truth.

‘Christ speaks of the flame as everlasting, as a forment
which does not lose its force, or die down, The sinners

will vainly wait for it to exliaust itself, or hope to
escape from it on the furtlier side. . . .

‘If Dives needed to be stripped, and to suffer the truth
of his condition, do not we also? Perhaps, before we
suffer it, we may be assured of mercy; perhaps the
sight of mercy will make the forment, when we see
what a God we hâve, and how we hâve served him;
what wounds we hâve inflicted on the soûls of our

fellows by our egotism and neglect.’^

^ Science and Christian Belief, p. 29.
^ Sauing Belie,f pp. 153-4.
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George Macdonald said:

‘The one principle of hell is: “I am my own.” A hymn
expresses the one principle of heaven: “Thine for ever!
God of love.”*

Does your will always coincide with God’s will?

What happens when it doesn’t?

You hâve to choose.

Why has man, do you think, been given such a large
measure of freedom to choose or reject God’s will?

Would it bc a good thing or a bad thing if man had no

choice but to know and obey God’s will?

What kind ofrelationship would that bring between God
and man?

What kind of relationship is built when man volun-
tarily responds to God’s initiative by acts of trust?
Man’s free choice matters so much to God that he is

willing to pay the price of ail the injustice, sulfering
and evil that man’s wrong choice brings. God created
the universe and brought about man’s évolution so that
we would neither be blinded by God’s holiness nor
deaf to his voice.

Is it wrong to hâve doubts about God and his will?

No. Though it is not necessary. There is a centre about
which one can be certain while still holding doubts
about much that is on the circumference. Some people
spend so long doubting their doubts that they don’t
give themselves time to believe their beliefs. It is better
to hang your doubts on a hook and get busy with what
you do know. Mark Twain said that it was not the
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things hc did not understand in the Bible that troubled
him but the things he did understand.

Doubt is the starting-point of many. What is wrong is
to refuse to explore, to experiment, to involve oneself.

Man’s attitude in his search for God should be similar

to that, described by the physicist Professor J. R.
Oppenheimer, of the scientific researcher. Oppen
heimer says:

‘It is a World in which inquiry is sacred, and freedom
of inquiry is sacrcd. It is a world in which doubt is the
indispensable inethod of aiming at truth. It is a world
in which the notion of novelty, of hitherto unexpected
expérience, is always with us and in which it is met by
open-mindedness that cornes from having known, of
having seen over and over again that one had a great
deal to learn. . . .The nature of the discipline of science
is its dévotion, its dedication to finding out when you

are wrong, to the détection of error.^

After his Damascus Road expérience (Acts 9) Paul was
certain of Christ—that Christ was alive, that he had

given him a job to do and the power to do it. But
Paul could still Write;

'At présent we are men looking at puzzling rejlections in
a mirror (i Cor. 13:12).

Doubts are best cured by obedience to what we do
understand. Jésus said:

'Ifanyone wants to do God's wilî, he wiîî know whether
my teaching is from God' (John 7:17).

What happens when God’s will meets our will?

^ Quoted in Science and Christian Belief, p. 59.
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The Cross is the place where God’s will crosses our
will and we hâve to choose. The Cross is the place
where wc sec that God is for us, just as we are. The
Cross did not change God’s character. It revealed it.
The Cross gives us a chance to respond and say ‘Thy
will be done’ and hâve our charactcr changcd.

Do you always fmd it easy to choose God’s will?
A will based on instinct clashes with a will based on

faith. Our animal héritage and nature clashes with our

divine nature and héritage. Paul wrote to the com-
mitted people in Rome about the inner struggle he had
(Romans 7:23).

Did Jésus fmd it easy?

We rcad that after Judas went off to arrange Jésus’
arrest, Jésus took the other disciples into the Garden of
Gcthsemane and ‘began to be distraught with horror’

Do you rcmember lus prayer at that time?

‘Dear Father, ail things are possible to you. Phase—ht
me not Itave to drink this cup. Yet it is not what I want
but what you wand (Mark 14:36).

Earlier Jésus had prayed;

'Now cornes niy hour ofheart-break, and what can Isay,
'‘Father save mefrom this hour”? No, it wasfor this uery

purpose that I came to this hour. "Father, honour your
own name!” ’ (John 12:27).

When we are faced with the Cross, wecan daim Christ’s
victory and fmd his risen power to enable us to choose
aright.

'★ ★

How can we know God’s will?

One way is to listen and obey.
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How do we know tliat we are not asking God to bless our
self-will?

We test ail tliouglits by the teacliing of Jésus; by the
teacliing of tlie Churcli and by the highest moral
critcria we know, for many summed up in a practical
way through tcsting by the four standards of absolute
honesty, absolute purity, absolute unselfishness, and
absolute love. We further test by listcning witli those
who arc expcricnccd in following God’s will.

We may hâve been given a portion of the truth which
helps to make the wholc pattern but is incomplète in
itself.

The Quakers ask a good question: ‘Which way lies the
Cross?’

They say: ‘Set your face towards the light and sec
whether you can still do it.’

What did Jésus say about himself?

We read that ‘Jésus was led by the Spirit’ (Matthew
4:1).
He said:

‘By myseîf I can ào nothing. As I hear, Ijudge, and my
judginent is true because I do not îive to pJease myself
but to do the will of the Father ufho sent me’ (John 5:30).
‘ The Father who sent me has commanded me what to say
and what to speak’ (John 12:49).

‘The very words I say to you are not my own. It is the
Father who lives in me who carries ont his work through
me' (John 14:10).

Jésus also promised:

‘ The Spirit of truth . . . will guide you into everything
that is true' (John 16:13).
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Dr Frank Buchman, who once summarised his life in

the words: ‘I hâve been wonderfully led’, took his
tcaching of Jésus seriously.
He said:

‘By a miracle of science, men can speak by radio to
millions. By a miracle of the Spirit, God can speak to

every man. His voice can be heard in every home,
every business, every government.

‘When man listens, God speaks.
‘When man obeys, God acts.

‘It does not matter who you are or where you are.
Accurate, adéquate information can corne from the
Mind of God to the minds of men who are willing to
take their orders from Him.’*

‘Anyonc can hear the words of the Lord. It is only
necessary to obey the rulcs. The first rule is that
listen honestly for everything that may corne—and if
we are wise we write it down. The second rule is that

we test the thoughts that corne, to see which are from
God.

‘One test is the Bible. It is steeped in the expérience
through the centuries of men who hâve dared, under
Divine révélation, to live experimcntally with God.
There, culminating in the life of Jésus Christ, we fmd
the highest moral and spiritual challenge—complété
honesty, purity, unselfishncss and love.’ Another ex
cellent test is: ‘What do others say who also listen to

God?’ This is an unwritten law of fellowship. It is also
an acid test of one’s commitment to God’s plan. No
one can be wholly God-controlled who works alone.

‘It is to a group of willing men and women that God
^ Remakiti^ the World, p. 42.
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speaks most clearly. And it is through God-controlled
people that God must one day govem the world.’ ^

What should wc do if we don’t seem to get any thouglits
when we are quiet?

Test our receiving set. Maybe some compromise which
is (wc hâve let thc dcvil persuade us) ‘small enough
not to matter’, is keeping us from God’s great plan.
Big doors swing on small hinges.

Wliat tests?

Ask; Hâve I donc everything I already know I ought
to do?

Is therc anytliing at the back (or front) of my mind that
l’m unwiliing to do?

Am I just thinkingof myselfand what I can

Am I frightened of making a mistake?

Am I demanding to see more than one step ahead?

Are my horizons too limited and too self-centred?

Am I really praying ‘Thy will be donc on earth’ and
trusting God?

Dr Buchman talked of ‘remaking thc world’. Hc told
people to think in terms of continents. He was not
interested in good work being donc in a country, but
in strategie work that answered the problems in a
country. He said he gave his mind to ‘disciplined
direction’.

When we really pray ‘Thy will be donc on earth’;
when wc seek with others a strategy towards that end,
know our long-tenn and immédiate targets, think in

> Reiuakiiig the World, p. 36.
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terms of peoplc and what is needed for tlieir change and
for them to play their full part ; then guidance for the
Creative use of ail our talents will flow.

Abraham Lincoln said :

‘I hâve so many évidences of God’s direction that I
cannot doubt this power cornes from above. I am
satisfied that when the Almighty wants me to do or
not to do any particular thing, lie finds a way ofletting
me know it.’

Jésus’ conversations Icft people with action cxpected of
them. After praying the Lord’s Prayer, early in the
morning, it is good to take more time in quiet to seek
in more detail what part we are to play this day, what
action is required of us to fulfil the pétition ‘Thy will
be done on earth as it is in heaven’. If we mean business

we may find it helpful to Write down the thoughts.
There is one suprême test of ail prayer. It is not feelings ;
it is simply: ‘Am I doing God’s will better than I did
before?’

There is first the fact of what God has done for us,
then the faith with which we accept it and obey.
Feelings may or may not follow.

‘Thy will be done on earth’ is a life-long commitment
for ourselves : and one to which we should constantly
bring others.
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Every word of tliis pétition is important.

Quite a lot lias gone before it.

What lias?

We’ve acknowledged and addressed God as Father—
our Father.

Wc’vc dcsired that his glory, liis nature, his good name,

and not ours, be given crédit.

We’ve committed ourselves to seeing that his will, not

ours, is done on earth as it is in heaven.

Now, and only now, we ask to be looked after.

GIVE

What kind of a giver is God? Stingy? A mini-giver? Is he
hard up?

Paul refers to God as ‘Him that is able to do exceeding
abundantly above ali that we ask or think’ (Ephesians
3:20).
That verse can be broken down like this :

Able to do what we ask or think.

Able to do ail we ask or think.

Able to do above ail we ask or think.
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Able to do abundantly above ail we ask or think.
Able to do exceeding abundantly above ail we ask or
tbink.

Do wise and loving parents always give their children
everything they ask for at once?

Why not?

In The Lorà's Creed, George Ingle quotes this drcular
issued to the Police Department of Houston, Texas;

FOR PARENTS

How to inake a Cliild into a Delinqucnt:
12 Easy Rules

I. Begin at infancy to give the child everything he
wants. In this way, he will grow up to believe the
World owes him a living.

2. When he picks up bad language, laugh at him.
This will make him think he’s cute.

3. Never give him any spiritual training. Wait until
he is 21 and then let him ‘décidé for himself

4. Avoid the use of the word ‘wrong’. It may develop
a guilt complex. This will condition him to believe
later, when he is arrested for stealing a car, that
society is against him and he is being persecuted.

5. Pick up everything he leaves lying around, books,
slîoes, clothes. Do everything for him so that he
will be experienced in throwing ail responsibility
on others.

6. Let him read any printed matter he can get his
hands on. Be careful that the silverware and drink-

ing glasses are sterilised, but let his mind feast on

garbage.
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7. Quarrel frequently in the presence ofyour children.
In this way they will not bc too shocked when the
home is broken up later.

8. Give a child ail the spending money he wants.
Never let him earn his own. Why should he hâve
things as tough as you had them?

9. Satisfy his cvery craving for food, drink, and com-
fort. See that every sensual desire is gratified.
Déniai may lead to harmful frustration.

10. Take his part against neighbours, teachers, police-
men. They are ail prejudiced against your child.

II. When he gets into real trouble, apologise for
yourself by saying: ‘I never could do anything
with him.’

12. Prépare for a life of grief. You will be likely to
hâve it.

It would be a good exercise to put down twelve Easy
Rules of a positive nature!

When we ask God to give, does that mean we arc to be
lazy and hold out a begging bowl instead of going to
Work?

Paul dealt with that kind of nonsense in his letter to

the Thessalonians : ‘If a man will not work, he shall

not eat’ (2 Thess. 3:10).

Becausc God is rich, can we be wasteful?

Far from it—we are told that it is he who is a good
steward over small things who will be entrusted with
big things.

In asking God to give, we are acknowledging our
ultimate dependence on him. If we obey him we are
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frec from anxiety, for God is our Father and our
provider.

God does not give us our food ready cooked on the
table. We plougli, sow, fertilise, reap, transport, cook,
serve. But it is still God’s gift, though our work bas
brougbt it to our tables. Families used to acknowledge
tliis by saying Grâce at mealtimes.

Man is meant to bring ail the world under his control,
just as he himself is mcant to be under God’s control.

When we say ‘give us’ we acknowledge our reliance
on God. We do not bave the conceit to believe tbat

man, having mastcrcd so many secrets, is bcnccfortb
destined to steer tbe universe, unaided, to a future of

cven more glorious splendour.

Who do you think Jésus meant by ‘us’? The Twelve?
The in-group? The whole human race?

Us means mankind, every last person.
When we take the needs of the whole world on our

hearts we see more clearly why we ask God to give.

Only when everybody cares enough and everybody
shares enough, will everybody hâve enough. When
we carc enough we act as God’s stewards for ail we
possess. We think more of what we can give and con-
tribute to shift the selfish way the world lives and to

meet men’s basic needs than of what we can get and
keep for ourselves.

Give us—what?

This day our daily bread.

Why do we need to pray for it every day?

Because we need to réalisé our dependcnce on God
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every day. It doesn’t mcan we should not hâve fore-
thought for the future. We should, and Jésus makes
that point, too. It means we should not be anxious about
the future.

Then what is the last word of tins request?

Bread.

What do you understand by that?

AU that is needed, spiritually and physically, to carry
out God’s Will.

And what if we hâve more than we need to do God’s
Will?

We are a trustée of it and God will tell us what to do.

God lias given enough for ail. If sonie lack, it is be-
cause soinc are being selfish.

God’s Will is not the levelling down that is demanded
by jealousy and envy; it is the levelling up that is
brought by change, sharing, and the right use of ail our
talents for the public good. An undue eniphasis on
‘equality’ may simply be a cloak for jealousy, and
undermiiie that desire for achievement without whicli

neither inen nor nations can fulfil their destiny.

The Pope in his encyclical on the Development of
Peoplcs (March 28, 1967) said:

‘No one is justified in keeping for his exclusive
what he does not need, when others lack necessities....

‘The superfluous wealth of rich countries should be
placed at the service of poor nations. . . .

‘The world is sick. Its illness consists less in the un-

productive monopolisation of resources by a small

Xi ..

use
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number of men than in the lack of brotherhood among
individuals and peoples. . . .

‘Dclegates to international organisations, Government
officiais, gentlemen of thc press, cducators, ail of you
each in your own way are builders of a new world.’

Tliat new world will only be built by a change in men’s
hearts and a révolution in their thinking, planning, and
living—in their truly praying ‘give our daily
bread’.

An article in the Guardian (March 8, 1967) shows that
between 10 and 15 per cent of the world’s population
is habitually hungry and up to half the world sulfer
from malnutrition. The article ends by saying:

‘If the technology already available were applied in
developing countries the food problem would be
solved. The obstacles are human, not scientific.’

‘Give us our daily bread’ includes our taking responsi-
bility for seeing that these human obstacles are re-
moved in ourselves as wcll as in others.



And Forgive Us Our Trespasses, as We
Forgive Them that Trespass Against Us

What does forgiveness mcan?

It means the end of our rébellion against God.

It means the re-establishmcnt of right relationships
with God and with each other.

It means the end of our self-inflicted punishment of
estrangement, of our refusai to accept ourselves as we
arc, or to accept God’s acceptance of us as we are.
It means the end of self-concern and hold-back.

What were the tcrms on which Christ ofFered relation-

ship with himself?

None, except all-outness—‘Follow me’.

*Anyotie who puts his love for father or mother ahove his
love for me does not deserve to be mine, and he who loves

son or daughter more than me is not ivorthy of me, and
neither is the man who refuses to take up his Cross and
follow my way. The man who lias found his own life
ivill lose it, but the man who has lost it for my sake tvill
find id (Matthew 10:37-39).

Forgiveness restores relationship with God, with
Christ. It is the acceptance of a strong, determined,
tough way of living. Commitment is the other side of
the coin of forgiveness. To repent is not a matter of
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feelings, it is a matter of putting right wliat can be put
right, of changing course.

What is that little word after ‘forgive’?
‘Us’—or ‘me’?

Us. Forgive us otir trespasses.

Why do you think Jésus said that?

God sees us not only as individuals but as a Family. It is
what we togethcr hâve doue and arc doing to God,
what he lias planncd through us for the whole Uni-
versc. We are not to be concerned just with ourselves;
we are ail in the sanie boat togcther.

Do we rcally pray ‘forgive us' ; or do we just pray ‘forgive
me’?—or don’t we pray at ail?

What différence does it make if we really pray ‘forgive

66

us’?

It is the answer to nagging criticism, jealousy, com
pétition. It is the ‘open sesame’ to taking responsibility
and initiative, to working togethcr.

Forgive us, what?

Forgive us our trespasses.

What do you mean by ‘trespass’?

You trespass when you go where you shouldn’t.

You trespass when you do what you shouldn’t.

None are too far gone, or hâve donc too much wrong,
to flnd forgiveness. Paul wrotc to his fellow workers
in Corinth reminding them of the kind of people some
of tliem had been—impure, idolaters, adulterers,
effeminate, perverts, thieves, swindlers, drunkards,
foul-mouthed, rapacious (i Cor. 6:9-11).
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The answcr for one and ail was the same: Sin is the

disease. Jésus Christ is the cure. The resuit is a miracle.
God’s forgiveness, free for the asking, ‘breaks the
power of cancelled sin, and sets the prisoner free’.

Others, who may not so easily recognise it, also need
forgiveness and to set out on a new course. They try
to harness God to their petty aims and concerns. They
never attempt much because they never expect much
from God. ‘O, ye of little faith’ was Jésus’ frequent and
sad comment on thosc who some would hâve thought
were doing fairly well.

Forgiveness makes us want to go ail the way with the
new life and never turn back to the old.

The actual meaning of one word commonly used in
the New Testament for trespass is ‘falling short of the
target’.

Forgive us our trespasses.

Forgive us for falling short of the target.

Forgive us for inferior thinking and our lack of trust.

Forgive us for our small aims, our self-concern, our
dirt.

Forgive us for our hold back and not going all-out all
the time.

Forgive us our debts. Debts—that is Matthew’s trans
lation of the original Aramaic word. It means the same
as trespass or sin. Mattliew chooses a characteristic
Jewish Word, Luke a characteristic Greek word.

Whose fault is it when we trespass, when we sin?

When Jésus tells us to ask for forgiveness for our tres

passes, where does he imply the responsibility lies?
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It is true tliat some of our limitations are ‘sins of the

fathers visited upon the children’, but do we not ail know
that we hâve often deliberately chosen wrong, deliberately
held back, deliberately stopped short of giving ourselves
when we had a free choice?
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Which gives you more hope—people who say you are
O.K. and not responsible for being likc you are, that you
are wrong to feel guilty—or people who can show you
how to change because theyVe changcd themselves?

Are you more helped by people who preach and practise
a minimum, permissive morality—or by people whose
lives challenge you by their giving ail to fulfil God’s plan
and by their expecting the same of you?

Which attitude do people find in you, in their relation-
ships with you?

What kind of a friend are you to them?

Can’t we just forget the past and do better in future?

This is the cry of man’s pride which is the biggest
obstacle to God’s grâce.

If wc arc sincere, we will want to be dead honest with
God about ourselves, and also put right with men what
can be put right.

The passing^f time does not get rid of sin or what
made us sin. Unfaced sin is unforgiven sin. It means
we lower standards for ourselves and for others so that
our conscience is not too difficult to live with.

Unforgiven sin does not bring the freedom and fire of
a man who has nothing to hide, or givc him an all-out
passion to get on with rcmaking the world.

How much time should wc spend on our sins?
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God is a father who docs not want us to spend a lot of
time bemoaning the past. In tlie book of Exodus we
read:

'Yahweh said to Moscs: ''Why do you cry to me so?
Teîl the sons of Israël to mardi on' ’ (Exodus 14:15).

If we are wisc we will check our life by the standards
of absolute honesty, absolutc purity, absolute unselfîsh-
ncss and absolute love. To be lionest with a wise

frieiid about what wc fmd in ourselves, will help us sce

the kind of person we really are, and what it is we are

asking God to forgive. We will even find that wc
become free from the very things we most wanted to
hide, and can use theni to help others fmd the sanie
freedom. Our honesty will bc a step in the change of
others. Our débits can be turned into assets.

Straightness on these absolute standards opens up the
way for the limitless expcctancy of God’s unfolding
plan and of the Creative, imaginative use of ail our
talents. Anything short of that stops at self-improve-
ment and self-concern. Our aim is to remake the world.

After we hâve left our past bchind with God, it takes
almost no time in the future to keep up-to-date and
get on with the job.

How long does it takc for you to say ‘sqrry’?

How long does it take you to make up your mind to say
‘sorry’?

There’s the rub! It takes no time ifwe change quickly.
God’s forgiveness is alrcady there, waiting for us. He
even provides us, if we ask, with the power nccded to

say ‘sorry’.
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This request in the Lord’s Prayer says:

‘Forgive us our trespasses, as we forgive them that
trespass against us.’

Do you notice any différence bctween this request and
the other requests in this prayer?

This is the only one that is conditioncd. And it is tlie
only part of the prayer on which Jésus adds his own
comment at the end.

‘For if you forgive other people tbeir failures, your
Heavcnly Father will aîsoforgive you. But ifyou will not

forgive other people, neither will your Hcavenly Father
forgive you yourfailures’ (Matthew 6:14-15).

Strong words!

There is a triangle—God at the apex, the other fellow,
me—and anything that cornes between God and me,
or me and the other fellow, is sin.

If wc tread on the hosepipe of the relationship between
oursclvcs and the other fellow, we make it impossible
for God’s spirit to go on flowing in and through us.

When Jésus says we must forgive to be forgiven, he is
not so much making a condition as declaring a law of
life. Like gravity it works, whether we like it or not,

whether we know it or not, whether we admit or deny it.

Is it easy to forgive other people?

Why not?

Our pride—our picture of ourselves—lias been huit;
our réputation damaged; our self-will and our desire to

control has been thwarted ; our plan of how we think
something should be donc has been interfered with;
our self-righteousness has misled us; we so easily set
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ourselves up as judge, or feel a self-imposed duty to
givc a moral lecture.

How long should we liarbour a grievance against
another person?

Jésus said: If your brotlier wrongs you, go and bave
it out with bim at once—just between the two of
you^ (Mattbew 18:15), and Jésus goes on to say wbat
to do if tbere is no response.

And wbat if it is tbe other way round and someone is
barbouring a grievance against us?

We should take the initiative. If we are only 5 per cent

to blâme it is casier for us to apologise tban it is for
the person 95 per cent to blâme!

Jésus said:

*I,f while you are offerin^ your gift at the altar, you

should remember that your brother has something against
you, you must leave your gift there before the aîtar and go
away. Make your peace with your brother jirst, then
corne and offer your gift* (Mattbew 5:23).

The cost of our pride, which prevents us taking such
action, is that God’s work goes on at a less effective
level and with less United striking power tban he
wishes.
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Wbat is tbe answer? How do we corne to be able to for-

give other people?

The hymn gives it :

When I survey the wondrous Cross
On which the Prince of Glory died,
My richest gain I count but îoss
And pour contempt on ail my pride.
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From the Cross Jésus said:

'Father, forgive them; they do not know what they are
âoing (Luke 23:34).

When we see how much God has forgiven us, we
know we are in no position not to forgive others.

When we are rcally engaged in a big enough battle
with a big enough target, we need and want the
United heart and action that cornes from. honest

apology and mutual trust.
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And Lead Us not into Temptation

What do you make of this request?

Very strange if we sliould tliink of a good and loving
Father leading us into temptation and having to be
asked not to! Most of us gct into enough temptation
without having to be hclped!
Of course it doesn’t mean that at ail.

James in his letter in the New Testament clcars up that
point. He says:

'A man must not say when he is tempteà, “God is
tempting me.” For God has no dealings with evil, and
does not himself tempt anyone (James i : 13).

(James is gcnerally identified with the ‘brother of the
Lord’ who played an important part in the earliest
Christian community in Jérusalem.)

The translation from Aramaic, the language spoken
by Jésus, rcads: ‘leading us out of temptation’.
J. B. Phillips’ translation puts it: ‘Keep us clcar of
temptation.’

Jean-Nicholas Grou writing on the Lord’s Prayer says :

‘What we ask in tliis pétition is that God will not per

mit us to yield to temptation; that He will temper it
to our strength, that He will corne to our help, pro-
tecting us by His Grâce from the snares and assaults
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of the devil, and will fortify our will against the
lurcs of concupiscence. We say diis prayer every day,
because tliere is not a single day, or indeed a single
moment, in which we may not be in danger of sinning
... tlie most subtle and dangerous attacks of ail tlireaten
those who hâve advanced furthest in the way of
perfection, unless they are extremely watchful.

Is temptation the same thing as sin?

What is the différence?

Martin Luther said: ‘You can’t prevent birds flying
over your head, but you can prevent them building
nests in your hair!’

Most modem translations don’t use the word ‘temptation’
at ail. What word do they use?

Test.

Is a test always a bad thing? What does it do for your
character?

It makes us see our real motives and aims, what we are

really committed to. It makes us décidé.

Taking responsibility is the choice of a free man. It
inevitably brings the counter-suggestion to setde for
an easier way.

We emerge from a test stronger, wiser, ready for more
responsibility.

Do we read about Jésus being tempted, tested?

When did that happen?

Directly after his baptism by John, when he had been
conscious of a voice from Heaven saying :

● Hoiv to Pray, p. 146.
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‘You are my àearly-loved Son, in whom I am well
pleased’ (Luke 3:22).

Where did these temptations happen?

ïn the desert, alone.

Why had Jésus gone therc?

To think over all that this implied, and what he
should do and how he should do it.

We read in Matthew and Luke diat Jésus was ‘led by
the Spirit’ into the desert. Mark says: ‘The Spirit sent
him out at once into the desert.’ ‘Drove him’ the

Jérusalem Bible translates it. So Jésus’ time of testing
was at the instigation of the Spirit, part of God’s plan.

What did these tests consist of, and how would you sum

them up?

Suggestions on how to fînd an easier way than the way
of doing God’s will; perhaps to face doubts about
himself—‘.//"you are the Son of God . . .’

The Jérusalem Bible says in a note:

‘Jésus was faced with the idea of being a material and
political Messiah with its accompanying human
privilèges of wealth, glory, power. He chose instead
utter dependence on God, humility, obédience to
God’s will.’

Having thought the whole matter out and faced the
attractiveness of other alternatives, Jésus rejected them as
smaller and less effective, and decided to do only God’s
Will. What did Jésus do next?

We read he returned to Galilée ‘in the power of the
Spirit’ (Luke 4:14).
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îs that how we emerge from a test undergone and
passed, from a decision to put God’s will first—in the
power of the Spirit? His message liad the clarity, too,
of one who has been tested and been victorious. Mark

saysJésus retumed proclaiming: ‘The time has corne at

last—the kingdoin of God has arrived. You must
change your hearts and minds and believe the good
news’ (Mark 1:15).

Some tests, then, sonie crises in our lives when we hâve

to choose and décide, are God-sent. God puts us in
situations where we can do his will, but where we are
still free to choose our own will. When we are led by
the Spirit, we accept his guidance, and emerge stronger,
clearer, witli more passion and conviction and taking
more responsibility.

Do you remember what Paul said to the Corinthians
about such tests?

"No temptation has corne your way that is too harà for
ftesh and bîood to bear. But God can be trusted not to
allow you to suffer any temptation beyond your powers of
endurance. He will see to it that every temptation has a
way ont, so that it will never be impossible for you to
bear it' (i Corinthians 10:13).

Such are the tests God sends and permits.

Are ail temptations that corne tests to take us further
forward?

No ! Ifwe delibcrately pick up a magazine because it is
likely to hâve picturcs in it that do the wrong thing
for us, is that a Spirit-led test?

Grou says: ‘It would be a gross mistake to hope for
Grâce to préserve us from trials into which we had
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light-hcartedly flung ourselves.’ He writes of the
Gospel’s ‘holy severity’.

James in his letter says :

‘A tnans temptation is due to the pull ofhis own inwarà
désirés, which can he enormously attractive’ (James i : 14).

Wliat is the best way to avoid such temptations or to deal
with them when they corne?

Face them squarely and décidé once and for ail what
you choose. Milton has put this in one of the greatest
pièces of English prose. He wrotc :

‘He that can apprehend and consider vice with ail lier
baits and seeming pleasurcs, and yet abstain, and yet
distinguish, and yet prcfer that which is truly better,
he is the true warfaring Christian. I cannot praise a

fugitive and cloister’d virtue, unexercis’d and un-
breath’d, that never sallies out and sees her adversary,
but slinks out of the race, where that immortal garland
is to be run for, not without dust and beat.’

Décidé once and for ail. When, for example, I decided
to stop smoking, I decided to stop smoking. I do not
debate the matter each timc I am offered a cigarette. I
do not compromise my freedom from smoking to
please people. On the contrary I find I can use it to help
change people. Similarly, there are certain thoughts and
private movies of the mind which I hâve decided never
to put on again.

And what if the temptation cornes back?
Shoot the little man as he cornes over the horizon,

othcrwisc the progression is ‘the look, the thought, the
fascination and the falf. Knowyourself andkeep away
from temptation: keep widc margins.
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Quickly tell of the temptation to a friend who will noc

let you down or someone whom it will Help. Jésus told
ofhis teiiiptations. Mark’s Gospel shows how Peter used
his failures. If our pride keeps us from being honest
about them when they continue to assail us, they are
likely to fester.

Be part of a big, fast-moving programme. Keep
moving too fast for the dirt to stick.

Réalise the cost of not being in action.

Martin Luther said: ‘The best way to drive out the
devil, if he will not yicld to tests of Scripture, is to jeer
and Août liim, for he cannot beat scorn.’

A litde girl gave a good answer. She said : ‘Whenever
the devil knocks at the door, I ask Jésus to answer it.
Then the devil says: “Oh! l’ve corne to the wrong
house,” and goes away again.’

Paul gave an answer to the Philippians. He said: ‘Ail
that is true, ail that is noble, ail that is just and pure, ail
that is lovable and gracious, wliatever is excellent and
admirable—fill ail your thoughts with these things.’
Notice that ‘ail’. We can’t cxpect to be free of trouble
at night if we let our eyes and minds roam wilfully
during the day.

And if we do fall, what then?

Quickly be honest: put right what can be put right:
and get back into action.



But Deliver Us from Evil

What is tlie evil from whicli we ask to be delivered? Is

it hardship? Unfair treatment? Not being appreciated? A
tough life? Shorcage of money?

Will obeying God and fighting tliat his will is donc on

earth in volve us in hardship?

Is that hardship evil or bad for us?

What was the attitude ofJésus towards it?

He invited people to take up their cross and follow him.
Hc prayed to God about his friends:

am not praying that you will take them ont of the
World but that you will keep them from the evil one
(John 17:15)-

Jésus did not say that the storms would not corne to
those who built their house on rock—tliere was to be

no preferential treatment—but he did say their house
would not faU.

Did Paul try to protect the vulnérable young Christian
communities from hardship?

He wrote to tlie Romans saying that it was not by
escape but in the midst of trouble, pain, persécution,
lack of clothes and food, danger to life and limb, the
thrcat of force of arms, that ovcrwhelming victory was

found (Romans 8:35-37).
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James in his letter says this:

‘ When ail kinds oftrials and temptations crowd into your

lives, my brothers, dont resent them as intruders, but
luelcome them asfriends!' (James 1:2).

Don’t, in sliort, run away from the Cross; but go
through the Cross to Christ.

What is the attitude of the human spirit, at its best, to

hardship?

Do we admire Scott and his men venturing to the South
Pôle? Do we respond to ChurchiU’s ‘I hâve notliing to
offer but blood, toil, tears and sweat’?

Did Rupert Brooke express the response of the best of his
génération to the challenge of the first world war?

Now God be thanked Who lias matched us with His hour,

And caught our youth, and wakened usfrom sleeping.

Do you know the more recent Unes of the playwright-
poet, Christopher Fry?*

Thank God our time is now when wrong
Cornes up to face us everywhere,
Never to leave us till we take

The longest stride of soûl men ever took.
Affairs are now soûl size.
The enterprise
Is exploration into God.

Paul wcll knew the weakness of man, but he did not

disparage man. He knew that man needcd Christ’s help
to be his true self. When he wrote to bracc up the
Corinthians he told them: ‘Live like men, be strong!’
(i Cor. 16:13).

* The Sieep ofPrisotters (Oxford Univcrsity Press).
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Wliat are thc alternatives to accepting cheerfully the
hardships that corne?

Running away from them.

Living in unreality.

Thinking God has let us down. Many people liave
becoine atheists because the picture in the back of their
mind was of a God who would look after theni in

friendly fashion if they were good. Then the storms
came and with them the end of trust or belief in God.

Francis Bacon said : ‘Prosperity is the blessing of the
Old Testament; adversity that of the New.’

If it is not hardship and suffering what, thcn, is the evil
from which we asked to be deHvered?

What is the ultimate evil?

It is a séparation from God, the breaking of fellowship
with God.

Evil is cvcrything that séparâtes us from God.

It is the stepping out of line of God’s evolutionary and
revolutionary purpose for us. It is our going our own
dead-end way and becoming a throw-back.

It is turning our back on God.

How do we turn our back on God?

By saying he is not there.

By refusing to expcriment to find out if he is there.

By being too proud to ask for help.

By denying that there is any such thing as evil.

By maintainingthat other people or circumstancesare
responsible for what we arc.
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By lowering our standards until we can kecp them, or
most of them, without his help.
By being very busy and so full of self-efFort that we
hâve no time to think ofGod or the possibilities ofGod.

ïs ail evil forgivable by God?

What did Jésus mean when he said:

‘Men may he Jorgiven for every sin and hhsphemy, but
bïasphemy against the Spiritcannot heforgiven (Matthew
12:31)?

What is bïasphemy against the Spirit?

It is deliberateiy going on calling good evil and evil
good.

We can disobey the truth that God whispers into our
hearts and minds, repent and be forgiven ; but as long as

we deliberateiy call truth falsehood, how can there be
forgiveness?

Jésus did not say such bïasphemy would not be for
given. He said it could not be forgiven.

Whcn we say ‘deliver us’ what do we mean?

We acknowledge our need of God and ask his help.
If we do not tum to God we become accustomed to

sin and even cease to recognise what it is doing to us.

Billy Graham gives a good illustration of how inaction
enables evil to win the day. He says: ‘Psychologists
hâve learned that they can put a frog in hot water and
he will jump out. However, if they put a frog in
lukewarm water and gradually heat it, they can boil
him without his jumping.’ ^

Paul’s expérience is universal expérience. He said:

* World Ajiame, Billy Graham. (World’s Work), p. 77.
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own behaviour baffies me. For I jïnà myself not
doitig what I really want to do but doing what I reaîly
îoafhe.... I oftenfind that I hâve the tviîl to do good, but
not the power. That is, I dont accompUsh the good I set

out to do, and the evil I dont really want to do Ifind I
am always doing* (Romans 7:15 fF.).

Paul goes on to answer the question: ‘What do we
mean when we say “deliver us from evil”?’ He says:

Tt is an agonising situation, and who on earth can set me

free from the clutches of my own sinful nature? I thank
God there is a way out through Jésus Christ our Lord’
(Romans 7:24-25).

Grou writes:

‘Since the Christian ought to love God rathcr than
Iiimself, it is right that he should hâve a greater horror
of sin because it is an evil to God, than because it is

injurions to himself. God desires that tlie principal
motive in our minds, when we thus pray for heavenly
success, should be to serve Him with a freer spirit, with
more love, gratitude and faithfulness.’^

^ Hotv to Pray, p. 151.

‘My



For Thine is the Kingdom, The Power,
and the Glory, For Ever and Ever. Amen.

These words were not part of the prayer given by
Jésus. They came to be included as the familiar re-
sponse of the congrégation when the prayer was used in
public.

Saying this response means commitment to what has
been outlined in the prayer:

God’s kingdom: where lois plan is followed and his way
of life lived out.

God's power: where it is not human effort but divine
control tliat supplies ail that is necded. The word used
for ‘power’ here cornes from the same source as the
words ‘dynamo’ and ‘dynamic’. Lives which are not
dcmonstrating dynamic power arc lives not switched
on to God. It has nothing to do with our feelings. We
dont get the power and then step out into action. We
step out into action and then get the power. What
starts off as a great gamble grows into an attitude
of trust.

God’s glory: can we say ‘Thine is the glory’ and still hâve
ambition?

A change of course brings a change of ambition. There
is an end to credit-snatching and personal aggrandisc-
ment, to jealousy and division.
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Iiiturned, self-centrcd ambition is transformed into
out-going, God-centred ambition tbat brings gain to
ail. Jésus’ closest disciples first quarrelled about wbicli
of them would be the greatest. Tben the Holy Spirit
took charge of them. They streamlined their lives and
set about remaking the world together.

When we are caught up in the way of Christ wc forgct
ourselves and go ail out. Get the target right and the
more ambition to reach it the better.

How can we be sure that our motives arc right?

They are most unlikely to be loo per cent right. This
way of life is a journey. Motives and ambitions can be
adjusted en route. They should get more selfless and
more interesting ail the time.

The spiritually proud can fuss so much about the
purity of their motives that they don’t get off the
ground at ail. They care too much for themselves and
not enough for others. Worse still, they become
jealous of those who are airbornc and try to shoot
them down.

The best way to deal with motives is to keep engagcd
in a big enough battle, keep close to those in the same

fight and keep in step with Jésus. There will be no time
for fussing at that pace. Quick change and more action
will be the order of the day. ‘Thy will be donc on
earth’ is an all-absorbing programme.



The Corning World Civilisation

A neii/ society, designeà by God and luorked hy everyone
The Lord’s Prayer was a beginning. There is another

side of prayer for which the time came only after Jésus

How were his fri ends to grasp ail that had hap-
much ofpened since Jésus first taught them to pray, so

which they still did not understand? How was God to go
on communicating with them, to teach them to grow up
and to let them and others know what he wanted done?
Jésus had given the due; but it seemed so far-fctched that
his friends failed to réalisé what he meant. They only
grasped it later, when it hit them like a hurricane.

Jésus had promised that he would send the Holy Spirit
who would teach tliem and tell them what to do. The
Holy Spirit was to be a corporate expérience, belonging
to ail who would walk the path Jésus had shown, and not
only an individual possession. The Holy Spirit came at the
point in their lives where they met the flre and passion of
the living God, the point where they found créative
power and the power to change.

Jésus had told his friends that it was for their good that
he was going. W^hile on earth he could only give his
attention to a few people at a time and that for only part
of the time. Through the Holy Spirit he could and would
be with ail who invited him ail the time.
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The frieiîds of Jésus had difficulty in keeping up witli
liim. In three years they had scen him so rousc a nation
that its leaders engineered his death. Those leaders chose
togetridof liinirather than change their ways oflife or be
pushcd out by the populace. Jésus’ own description of his
mission was: ‘It is fire I hâve corne to bring upon the
earth—how I could wisli it were already ablaze!’ (Luke
12:49).
There is nothing ‘goody-goody’ about the action ofthe

Holy Spirit. Pursuing the goal of our own goodness for
its own sake is a flat, unconvincing, and stérile occupation.
It can lead to the attitude of the praying Pharisee who
said: ‘O God, I do thank you that I am not like the rest of
mankind’ (Luke 18:9 ff.). Pursuing the goal of‘Thy will
be donc on earth’ is, however, dynamic action. It makes
us dcvelop those qualities which help that commitment
and drop those which do not. It makes us réalisé, like the
tax-collector praying opposite the Pharisee, how far
short we fall of God’s target and how dépendent we are
on him.

Why hâve good men not been more effective in re-
shaping industry or the world? When speaking to the
National Union of Teachers in 1964, Sir Paul Chambers,

President of Impérial Chemical Industries, dcscribed those
who hâve respectability and ability but are not geared
into signifîcant action. He said:

‘How often hâve I met men of unblemished charac-

ter, of liigh academie achievement, but whose life,
sheltered from the harsh need to make important
decisions, has left them timid or irresolute, or stubborn

because of the fear of making a mistake.’

Jésus called the Holy Spirit, through whom he would
corne to men, the Comforter. Words change their mean-
ing. There is nothing in the word ‘Comforter’ that
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implies soothing a person or smoothing tlie way. That
was not what Jésus’ friends had seen happen to him or

experienced themselves by being with him, nor was it
what they wantcd or expected to happen now. It means
‘getting alongside to give strength’. Archbisliop William
Temple referred to thc Holy Spirit as ‘that explosive and
disruptivc energy’.^
The Bayeux tapestry illustrâtes the meaning of‘Com-

forter’. It depicts a scène in which King William, on

horseback, is pricking a straggler in the flank with a

lance. The description rcads: ‘King William comforteth
his soldiers.’

God speaks through the Holy Spirit to ail who are
ready to be set ablaze and to listen to him. The ‘light that
lightens every man’ is the same light. The Jews found, to

their surprise, that the Holy Spirit also came to non-
Jews, who had a different understanding of God. To many

religions Jews, God seemed to be contradicting what he
had taught them in past history. In reality he was ful-
filling what had gonc before in a manner beyond their
expectation, which demanded further change in them.
Those who accepted the Holy Spirit’s challenge to

change course talkcd of it as the ‘Way’. They were per-

secuted. They were driven out of the Jewish city of
Jérusalem by the ortliodox who would not move from
the old way. They came to Antioch, where the Roman
Government had its scat.

Some Romans, however, like some people every-
wherc, found the challenge of change too much. To salve
their consciences they sought a respectable excuse. So they
called the followcrs of thc ‘Way’, Christians. This, they
thought, would makc them a sect, a scct just for the
Jews.
The Word ‘Christian’ is used only threc times in the

^ In Theolo^y, November 1939.
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New Testament. First: upon the occasion whcn we read
‘it was at Antioch that the disciples were first called
Christians’. Second: by King Agrippa (a non-Jew) when
he taunted Paul with trying to persuade him to be a
Christian. Third: by Peter when he warned those to
whoin he was writing that thcy niust sufFer for being
Christians.

Ail down history incn hâve tried the same trick of
giving a nickname to avoid a challenge. ‘Jesuit’, ‘Quaker’,
‘Methodist’ were ail used as terms of scofîing by mcn who
wanted to keep God, and the dynamic life hc wanted of
them, confmed to a safe box of their own choosing and
comfort.

Today the label ‘Christianity’ has corne to stand for
somcthing other than the way of life on which Jésus
asked men to set out. The Christian life has often been so

littlc lived out that honest men are now rebelling against
Christianity, or what they think is Christianity. The
danger is that they will throw out what is true and rele
vant with what is false and irrelevant. The spirit of the
men who foimded the first hospitals, universitics and
schools, the spirit that appraised professions and business
by standards that scrved the community, the spirit that
produced the care for the needy and underprivileged in
the gay heart of St Francis has never been more needed.

It may be that the situation both calls for and provides
for a new approach. The wide rejection of present-day
Christianity by the western world has opened up the
way for the acceptance of Christ by the whole world.
Christ and his message need no longer be identified with
the western world. Christians themselves are distinguish-
ing more clearly between their faith and their culture,
between the essence of the Gospel and the form of its
présentation. They are acknowledging their mistakes and
changing their ways.
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Tliomas Merton writes:

‘The Second Vatican. Council has clearly admitted
that there is no place left for empty triumphalism in the
Catholic cstimatc of missionary history.

‘Serions errors havc been made, and thcy hâve
brought great discrédit on thc Christian message. These
errors werc due not to the faith and to the Gospel, but
to nationalistic and cultural préjudices, attachment to

rigid organizational patterns, or obsession with insti-
tutional façades and political prestige. The Council has
implicitly or explicitly admitted such errors, and has
declarcd that they must never be repeated.’^

His Holiness Pope Paul VI expressed the new outlook
when he invoked ‘God’s abundant blessings’ on the
young Indian men and 'women of different religions who
had expressed their cultural and reconstructive aims in a
musical weapon, ‘India Arise’, which they had brought to

Europe. His Holiness told them (March 5, 1967) of the
‘respect, admiration and affection with which he gave his
conviction that “we are ail cliildren of God and we must

ail Work together in harmony for the mutual benefit of
all” ’.2

90

The Archbishop of Canterbury wrote (1966):

‘I believe that the old way of presenting the Christian
faith by proclamation and preaching needs to be
supplemented by the way of dialogue, to use a word in
current fashion. Christians and non-Christians, be-

lievers and non-believers, need to talk together about
the realities which mean most to them. What in the

depth of my being do I fmd suprême for my relations
● In his foreword to Vietnam : the Lotus in the Sea of Pire, Thich

Nhat Hanh (S.C.M. Press), Fellowship of Réconciliation, U.S.A.
2 VOsservatorc Rotnano, March 5, 1967.
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to other people and to fhe world? The Christian will
help the non-Christian to ask that by asking it himself
without using as he does so the language or conventions
of religion.’^

A new approach for a new âge is needed. For modem
man there is an unlimited new frontier to explore. What
matters is not the label worn but the obedience given.
Jésus said: ‘It is not everyone who keeps saying to me,

“Lord, Lord” who will enter thekingdom of Heavcn, but
the man who actually does my Heavenly Father’s will’
(Matthew 7:21).
Men of ail faiths are discovering ‘the good road of an

ideology inspired by God upon which ail can unité.
Catholic, Jew and Protestant, Hindu, Muslim, Buddhist
and Confucianist—ail fmd they can change, where
needed, and travcl along this good road together’.^ The
Christian who knows and obeys the guidance of the
Holy Spirit will readily recognise Christ wherever men
listen to God’s voice and battle for absolute standards to

prevail.
I hâve sat with Hindu, Muslim, Buddhist, Sikh, Jain,

Parsee, and Christian, with believers, half-believers, and

unbelievers. Again and again I hâve witnessed God’s Holy
Spirit speaking to each in his own language. Those who
had not yet found God discovered that God had already
found them. Their knowledge of God increased with
their obedience to God. Again and again those who began
to listen, gratefully witnessed to the truth of what Christ
said of the Holy Spirit : ‘He will bring glory to me for he
will be drawing on my truth and showing it to you’
(John h5:i4).

* Problem of Christian Belief, The Most Reverend Michael Ramsey,
Archbishop of Canterbury (B.B.C.).

* Remaking the World, p. 166.
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When Bishop Foss Westcott was Metropolitan of
India, Burma, and Ceylon lie was asked how it was that
the lives of some pcople were so clearly changed and
showcd fortli thc fruits of the Spirit when they had no

apparent knowledge of Christ. The Bishop consulted the
Works of his saintly and scholarly fathcr, Brooke Foss
Westcott, sometimc Bishop of Durham. He turned to
what his father had commcnted on Christ’s words; ‘I am

the Way, the Truth and the Life: no man cometh unto
the Father but by me’ (John 14:6):

‘The last words which at first sight scem to narrow
the magnificent prospect on which we are allowed to
look, do in fact only definc it. They do not set limits
for the access to the Father, but give us a wider view
of the action of Christ.

‘They carry light into the dark âges and dark places
of the earth. They tell us that whcrever there is
hcroic self-surrender, wherever there is devoted study
of the ways and works even of the unknown God,
wherever there is a heart ycarning towards the un-
discovered glories of a spiritual world, there is Christ:
there is Christ, though wc see Him not, and His name
is not named, and where Christ is, there is thc approach
to a loving Father.’

Such a conception has nothing to do with indifferent-
ism, or an Irish stew of religions beliefs. It means each
person obediently following the light within—‘the light
that lighteth every man’. AU that is of God will be
preserved. Ail that is missing will be added as the Holy
Spirit fulfils Christ’s promise and Icads men into ail truth.
The first thing a Christian can do for one of another

faitli is to livc out a full commitment of his own faith.

What the Christian has to offer is simple. It is Christ.

92



THE COMING WORLD CIVILISATION 93

Dewi Morgan says :

‘I Write as a Christian priest. And I deliberately make
the statement that but for one thing, and one alone,
Christianity is no more than one among thc religions
and indecd hardly deserves to be cven that if it forgets
its rclationship with Christ. Indeed, one must put it
more brutally. Christianity deserves to be forgotten
and is best forgotten if it lails to forget itself and re-
members only the Christ who is its cornerstone. Other
religions hâve tenets of immense value, hâve a capacity
for vast moral endeavour, hâve deep insights into the
inner mysteries of life. But only Christianity has Christ.
And christ is ail that Christianity has. It needs no
more.’^

Just as Jésus leads us to a new understanding of God as

Fadicr, a Father with a purposeful plan for each of us and
for tlie World, so the Spirit leads us, as we obey, to a new

understanding of Jésus. This is the way of the New
Testament and the way of expérience today. It is a road
along which ail can walk together and be fully faithful to

ail they hâve aiready found and fully open to ail they
may yet receive.

Professor Hocking writes :

‘The Christian will not be concerned that the total

outlook slowly emerging bear his namc. He will be
mindful that his Master in one parable likened the
kingdom of God to leaven which a woman took and
hid in three measures of meal till the whole was

leavened—that liidden anoiiymity a favourable con
dition for its Work.

‘The time is ripe for that radical reconception where-
by the concept of the Christ is extended to include that

” God and Sons {Peter Davies Ltd.), p. 77.
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unbound Spirit who stands and bas stood at the door
of every man, and who, in varions guises, still appears
to liim who opens, both as an impersonal word and as a

Personal présence.’^

The key to building tliis new world civilisation, where
man no longer exploits man but seeks the will of God for
himself and for ail others, is chat men should listen to and

obey the Inner Voice. How to listen and be part of this
universal cure?

The Lord’s Prayer gives the attitude of response of our
hearts and the commitinent of our minds and wills. The

Acts ofthe Apostîes tellshow the fîrst disciples ofjesus, with
ail their faults, were led by the Spirit and took this way of
life out to the world. They had no endowments, no Press,
Télévision, or Radio to aid them. Yet when they arrived
at one place it was said: ‘These are the men who hâve
tumed the world upside down and hâve now corne here.’

Father Alphonse Gratry, born at the beginning of tlie
last century, a meniber of the French Academy and a pro
fesser at the Sorbonne, underlined the link between listen-

ing to God and affecting the modem world. He wrote;

‘The world you want to transform to a just world, is
not transformed because you yourself are not trans-
formed. And as long as you refuse to change yourself,
the world will not change. And the world can change,
if you change. And if you become a new man, a new
world will be possible; and you hâve in the Gospel ail
the light and ail the power needed to create both—the
new man and the new world.

‘In practice you need to listen to God in the morning
before the distractions and business of the day begin.
“What, in practice, is listening to God?” you ask me.

' The Corning World Civilization, Wüliam Emest Hocking (Allen
and Unwin), p. i68.
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“What really do I do?” Here is the answer—You
Write. Do you believc in God? Is God dumb? Is it not
certain that God bas not ceased to speak, just as the sun

always shines? Only, takc care not to lose what you
hear and see then. Don’t pride yourself on your
memory. The memory is trustworthy and complété as
objects présent themselves. Memory is a faculty which
forgets. . . . So it is necessary to write. Write for God
and yourself. Write in ordcr bcttcr to hear the Word
in you, and to keep his words. Always assume that no
man will see what is thus dictatcd to you.

‘If you truly are his disciples, then the inspiration
which cornes will be most concrète, most précisé,
most relevant.

‘I know that you and I, each one of us, can throw our
weight into the movcmcnt towards decadence which
is taking us to chaos, or else, in the name of God, and
in unity with Christ, we can work to savc the world
at this very hour, turning the course of the century and
of history.’^

This act of dedicated listening, of disciplined direction,
coupled with obedience, does not so much provide an
explanation as create an expérience. Professer C. A.
Coulson, writing of the expérience of fmding the reality
of God, says:

‘We shall certainly feel the strength of Jung’s
advice: “Nobody can really understand these things
unless hc has cxperienccd theni himself. I am therefore
much more interested in pointing out ways to such
expérience than in devising intellectual formulae which,
for lack of expérience, must nccessarily remain an
empty web of words.” This is why our Lord gathered
His disciples with the simple word: “Corne”; and

' Sec Honesty and God,]. M. Morrison (Saiiit Andrew Press), p. 93.
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why, in tlieir turn, His followers hâve said, “O taste
and see.”

Human wlsdom is not enough. But God has a Plan—a
plan for the developed and for the developing nations, for
the East and for the West. It is a plan that needs the full use
of ail that man has been given plus that extra direction
that God may still want to give. The more we discover
of the universe and its workings, the more we discover
of God and his workings. The astronomer Jeans said :

‘The universe begins to look more like a great
thought than like a great machine.... We discover that
the universe shows evidence of a designing or con-
trolling power that has something in common with our
own individual minds.’^

Jésus said that that mind could best be pictured as a Father.
There is a line that runs through every heart and every

home. It is not a line of race or religion, of class or of
colour, but of obedience or disobedience to that loving
Father, to the voice of the living God.
Today the world awaits a génération that will be

ablaze to live God’s way, and to use ail the discoveries of
modem science and ail the arts of modem communica

tion to make effective the prayer : ‘Thy will be done on

earth.’ Modem, up-to-date men and women, living the
Lord’s Prayer together, will create a revolutionary force
to remake the world. The design is God’s and he has pre-

pared and called us to hâve a part in his unfinished work.
Could any task be more challenging or more satisfyirig?

’ Science and Belief, p. 143.
2 The Mysterious Universe, Sir James Jeans (Cambridge University

Press), p. 137.
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